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Religious Eſtabliſhments, 
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With Obſervations FER the 


ATHANASIAN CREED 


„ 
Truly Antichriſtian Roman Doctrine, the Foun— 
dation of TRansuBSTANTIATION, and, like 
it, ſeductive to Idolatry; and which CREED, 


with other Antichriſtiaa Roman Doctrines, 


being retained by the firſt Rerormens, 
points out the Neceſſity of a further Rx— 
FORMATION. 
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REVEREND Sins! 


H E Roman Catholick writers having for 


theſe three laſt years exerted and beſtirred 
themſelves in an uncommon manner to white- 
waſh their religion, and hide its filth and cor- 
ruption, it called on every lover of religious 


truths, and civil liberty, to watch their motions 
and guard againſt their inſinuating ſeduction. 


And it being apprehended that a farther refor- 
mation from thoſe corrupt principles and doc- 
trines retained by the firſt reformers, might 
ſtrengthen and eſtabliſh the Reformation on 
ſuch a laſting and durable foundation, as that 


it might hereafter ſtand unmoved againſt the 


aſſaults of its moſt potent enemy, the Romiſh 


church, a Proteſtant divine ſtepped forth, and, 


under the title of The Confeſſional, propoſed 
ſome method which might effect a more com- 
plete reformation ; and though I am neither any 
way connected, nor have any perſonal know- 
ledge of him, yet I do moſt ſincerely wiſh him 
ſucceſs in his endeavours ; which perhaps may 
Pie me among * wrong heads, who can- 
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not ſee the propriety, that the ſaid author 
(a) © ought to be withſtood to the face, be- 
© caule he 1s to be blamed, but rather think 
* his earneſtly contending for the true Chriſtian 
faith, and oppoling all the corrupters there- 
* of, merits the higheſt eſteem and praiſe from 
20 every dilintereſted Proteſtant Chriſtian.” It is 
true, in ſo doing, he hath infinuated ſome doubts 
as to the pretended Chriftian right in Prote- 
ſtant Church-governors, or their Clergy, to mix 
the Chriſtian doctrines with their own, and to 
impoſe ſuch mixed doctrines, to be approved of 
by Proteſtant miniſters, as the genuine and una- 
dulterated doctrines of Chriſt, This inſinuation 
it ſeems unhinges fundamentals, weakens the 


| foundation of the eſtabliſhed church, occaſions. 


unneceſſary trouble to the maſter-workmen, who 
are obliged to rouſe from their eaſy lumbering 


ſtate, to prop and ſupport her foundation, by 


_ crying out with Demetrius the ſilverſmith,“ Ye 
* know, Sirs, that by this craft we have our 
wealth; and ſhould this man prevail in 
« preaching that the doctrines of Chriſt only 
* ought to be taught in Proteſtant churches, 
TY 
% mixture of doctrines, ſubſiſt ?* Wherefore, 
the danger of the craft may well excuſe ſome 


of the chief craftſmen, eſpecially a chaplain 


to a late Primate, who wrote then in full 
view of a Biſhoprick, to fire with indignation 


at the audacious author, who put the craft in 


danger. But is he not worthy of ſome ſmall 
favour in pleading the cauſe of the generality 
of the lower kind of Clergy of the eſtabliſh- 
d church, who thinks the Church-governors 


(a) Furſt Letter, p. 1. 


how can our craft, which is founded on à 
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in alliance with the Civil power, have impoſed 
cruel hard conditions on them; and therefore 


hoped that every Proteſtant miniſter, whether 
Church-governor or otherwiſe, would join in 


a petition to the legiſlative powers to lighten 
the yoak, and render eaſy the burden of 


thoſe who are willing to ſerve as miniſters 


in the eſtabliſhed church, and not compel 


them through neceſſity to fall into tempta- 


tion, and fuch a inare as may render the 
remainder of their days uneaſy and un- 


happy : 
For whoever conſiders the true ſlate of 


ſubſcriptions, ſtripped of thoſe various diſ- 
guiſes invented by the learned craftimen to 
qualify the nauſcous potion, will, notwith- 


ſtanding its qualification and coverings to 
render it palatable, own, that ſuch an im— 
polition, 1s a molt tyrannick oppreſſion on the 


_ generality of the lower Clergy, who often do 
not chule their profeſſion, but it is in a man— 


ner forced on them by their parents; they 
having, either by their induſtry or favings, 
got up a little money, their ambition leads 
them to bring up their eldeſt fon to be 
a parſon, and though they have the aid 
of a free-ichoo}, and perhaps ſome exhibitions 
at the Univerlity, yet they find their ſon's 
education fo chargeable, that as ſoon as they 


arrive at twenty-three years, they declare they 
can do nothing more for them, and that it is 


high time, confidering the expence of their 
education, that they ſhould get their own. 


living; and a curacy happening to be vacant, 


the young man is defirous to eaſe his pa- 
rents from all further expence, and preſents 


4. | himſelf 
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himſelf with his appointment to ſome biſhop, 


and having paſſed his examination, expects 
to be admitted to the office of public teach- 
ing, when, to his great mortification, he 
finds that he cannot be admitted to get his 
living, unleſs he ſubſcribes his aſſent and 
conlent to certain articles, compoſed nigh 


three hundred years ago by the Church-go- 


— 


vernors, and which are pretended to be ex- 


tracted out of the Scriptures, and required 
of every miniſter of the eſtabliſhed church, 
as a ſtandard of his faith and teaching. Now 
allowing the young man to have read the 


Scriptures, and not finding ſuch a ſtandard 


of Chriſtian faith, as in the thirty-nine ar- 
ticles ſet forth, required by our Lord Jeſus 


Chrift, of any Chriſtian miniſter ; and think- 


ing his ſubſcription, ex animo to thoſe articles, 
inconſiſtent with the duty he owes to his 


heavenly Maſter, and therefore does not, 


as the law requires, offer to ſubſcribe; what 
is to become of him, or how 1s the young 


man to get a livelihood ? His father (nor 
perhaps himſelt) knowing of the hardſhips to 


be impoſed on him, hath ignorantly choſen a 
profeſſion for him, which he thought might 


have ſerved to get his bread. He 15 not 


able to leave bun a fortune to ſubſiſt on, 
nay, cannot, perhaps, afford a preſent main- 


tenance: the young man is too old to be 
put an apprentice to ſome manual trade; 
he cannot dig, nor become a day-labourer, 
as youth and habit is the only proper ſtages 
10 fit for hard labour, and to beg he 18 
aſhamed. Say, O! lay, ye ſons of quibble, 


how is ſuck an unfortunate Ferien to get his 


bread ! 7 


we * 


* 3 3 


, 0 *9 * vil. 
bread? Ye, and your predeceſſors, who com- 
poled the thirty-nine articles, waſh your hands 
of all guilt in this matter. Ye declare, and 
often repeat ſuch declaration, that ye neither 
require, nor 1mpole ſubſcriptions; the guilt 
of ſubſcribing entirely belongs to the young 
man. It is true, that the compoſers of the 


thirty-nine articles, by virtue of alliance with 


the civil power, got their compoſition con- 
verted into a civil law, which requires that 
all perſons who are candidates for holy or- 
ders, are to offer to ſubſcribe, ex auimo, the 
thirty-nine articles tendered unto them, or 


they cannot be admitted: and ye well know, 


that in the diſtreſſed circumſtances molt young 


men candidates are, they will, having ſuch 
pious examples before them, {ublcribe rather 


than ſtarve. This is the ſtrong bulwark 
raiſed round the eſtabliſhed church, © founded 
* on a plan admirably fitted to prevent di— 
„ yerſities of i and preſerve godly con- 
„ 

Here, indeed, ye may triumph, in having 
the eſtabliſned church hedged and fenced in 
ſuch a manner, as that none ſhall ſhare or 
partake of her fruit, bur thoſe that ſubmit 
to the taſk-maſter's cruel uſurpation. One 
fore ſuppoſing an unwary ſtarving. youtn, 1 


order to partake of the crumbs which fall em 
a Church-governor's table, is ſeduced to ſub— 
ſeribe, ex animo, his aſſent and conlent to 


the metaphyſical Olio compoled for him; yet 
after his ſubſcription, or at his ordination and 
admittance to be a publick teacher, he ſo— 
lemnly promies, that he will diligently read 


0 
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and ſtudy the Scriptures; ſo if in purſuance 
of his ſolemn promiſe, he does read and ſtudy 
the Scriptures, and in ſo doing he arrives 
to a more competent knowledge, and a more 
perfect and mature judgment of them, and 
is fully convinced that his formerly having 
ſubſcribed the thirty-nine articles is wrong; 


what! O ye learned Caſuiſts, is he to do 


for his ſoul's health? Oh! for a Sanderſon, 
a Sanderſon, that moſt profound adept in 
quieting all dubious, ſcrupulous and time- 
ſerving conlciences! 


And is it not ſurpriſing, that ſo ſkilful a diſ- 


cerner of other men's conſciences hath not, 
in his large tract on caſes of conſcience, 
left a code of directions to guide a diſtreſſed 


brother how to proceed or act, whether to 
ſtifle conviction, and hold the truth in un- 
righteouſneſs; or to acknowledge publickly 
his error, and uſe his endeavours to remove 
religious ſlavery, and every temptation to hy- 
pocriſy, out of reformed churches! If, like 
the author of The Confeſſional, he doth the 
latter, he is treated by the great defen- 
ders and ſupporters of ſubſcription, as A 
preſumptuous falſe brother; as a late wri- 
ter, who, in an Eſſay on Religious Eſta- 


bliſhments, overpowers the reader with a flood 
of words, rolling lazily on like a murmuring 


purling ſtream that lulls into a ſoft lumber, 
inſtead of rouling the mind, by ſuperior ſtrength 

of reaſoning, into a conviction, that any hu- 
man authority hath a right, as he pretends, 
to ſettle forms or points of Chriſtian faith, 

or impoſe on the Chriſtian miniſters any con- 
ditions, not required by the author of rhe 
| Chriſtian 
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Chriſtian religion, faith, (a) The Church 
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(by which expreſſion is generally meant the 


governing clergy) will provide farther, that 


none but its genuine (that is, the go- 
verning clergy's) doctrine be taught by 
thoſe to whom it commits the office of 
public teaching. For their direction it will 
provide a larger ſcheme of doctrines, it 
will require their aſſent to this ſyſtem of doc- 
trines, and bind them by ſome proper 
engagements, to frame their public 1n- 
ſtructions agreeably to it. The Church 


(or governing clergy) owes this to its (or 


their own) preſervation. For did it admit 
men to the office of teaching, witnout 
ſome ſuch ſecurity, the Church 0 (or govern- 
ing clergy) might be deſtroyed under its 


own commiſſion, ſeeing the very act of 


accepting from any Church (or the g- 
verning clergy) a commiſſion to teach, 
implies an obligation to teach the doctrines 
of that Church (or governing clergy), for 
no Church (or governing "clergy) can 


be ſuppoled to give a power to be 


exerted to its own ruin; nor ought any 
one to uſe the power, with which he is 
iaveſted, againſt that Church (or the go— 


verning clergy) from whom he hath re- 


ceived his authority; at leaſt he cannot 
be ſuppoſed to receive it with an inten— 
tion ſo to uſe it. Since then the ſecurity 


demanded from thoſe who deſire to be 


appointed to the office of public tcach- 


ing, binds only to that which the nature 


of the truſt in itſelf implies, it cannot be 
4 thought 
(a) Eſſay on Religious Eftabliſhments, p. 36, 37. 
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thought unreaſonable. Theſe regulations are 
neceſſary for maintaining the peace, order, 
and ſafety of the Church (or Church-go- 
vernors) and for preſerving the purity of its 
(or their) doctrines.“ 

Here we have a public avowal, that the 
Chriſtian teachers are the ſervants of the ſtate, 


and receive their commiſſion or authority for 


public teaching, on purpoſe to teach ſuch doc- 
trines only, as the Church-governors have com- 
poſed for them. They muſt entirely renounce 
their own judgment as to thoſe doctrines com- 
poſed for them: take them on truſt, whether 


true or falſe. The magiſtrate will protect the 


„ Church (or Church-governors) in the uſe of 
them, and will inforce the obſervation of 
them by his own authority.” 

And another writer, being in imagination a 


Church-governor, interrogates the author of 


The Confeſſional, with ecclefiaſtical authority, 
viz. (a) When you entered into holy orders, 
« you declared, on being ſolemnly aſked in the 
„ name of God, That you thought in your 
„to the will of our Lord Jeſus Chriſt, and the 
order of this Church (or Church-governors) 
of England, to the order and miniſtry of 


* Prieſthood ; that you would miniſter with 


faithful diligence, the doctrines, ſacraments, 


and diſcipline of Chriſt, as the Lord hath 


© commanded, and as this Church (or Church- 
* governors) of the realm hath received the 
* ſame; and that you did willingly, and ex 
*© animo, ſubſcribe, that you acknowledged all 
and every of the articles contained in the 
3 «© Book. 

(ga) Furſt Letter, Debs: 


heart, that you were truly called according 
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Book of Articles of Religion, being in num- 
ber thirty-nine, to be agreeable to the word 
of God. That you were admitted for the 
* purpoſe of teaching the doctrines which you 
& ſubſcribed, and not for ſupporting yourſelf by 
ce the bread of the Church, in vilifying her 


re 
cc; 
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ce tenets and inſtitutions, than which nothing 
“ can be more unjuſt and contrary to faith.“ 


Thus many miſdemeanors, breach of faith, 
and even rebellion to Church-governors, are 
charged on thoſe truly virtuous men, who have 
the Chriſtian courage to object againſt thoſe 
doctrines compoſed by the Church-rulers, and 
to point out the ſnare which in young and 


ignorant part of life hath entrapped many wor- 
thy men, 5 [OS 


Suppoling the preſent Church-governors, 
whoſe abilities, learning, and knowledge in 


religious ſcience, are at leaſt equal, if not 
far ſuperior, to thoſe who lived in King Edward 


and Queen Elizabeth's days, ſhould ſelect a 
number of their beſt ſermons, and intitle them 
Articles of Religion, and, by aid of the civil 
power, impoſe ſuch their ſermons and dil- 
courſes on their Proteſtant brethren, as articles 
of Chriſtian faith, to be by them ſubſcribed 
would not ſtrong objections and remonſtrances 
be made againſt ſuch an oppreſſive, arbitrary 
act, to ſay no worſe of it? Would not every 


religious, virtuous man ftrive to be freed from 


ſo ſhameful a yoke? For whoever ſubſcribes 
his aſſent and conſent to any human extract 
of Scripture doctrine, in ſuch a manner as 
that, on better information or truer judgment, 
he cannot withdraw his former aſſent or con- 
ſent, ſubſcribes himſelf the moſt abject ſlave 

„5 poſſible: 


Nil EF &6 EE 
poſſible : as the ſubjection of the mind to the 


dlictates of other men in religious matters, is the 


vileſt and baſeſt of flavery, Yet every ſub- 
ſcription to the thirty- nine articles, is laid by 
the defenders of ſubſcription to be made in 
ſuch a ſenſe, as no man can withdraw his aſſent, 
and the abuſe thrown on thoſe who think the 

have a right to withdraw their aſſent, ſuffici- 
ently ſhews it; and if fo, it is ſubſcribing an 
impoſſibility, if not a notorious falſehood, 

namely, that a frail fallible man will not alter 
or change his mind. However that be, thoſe 
who ſubſcribe any religious ſyſtem of human 
compoſition, are no longer in poſſeſſion of that 
freedom which conſtitutes religion, they are no 
longer accountable to their Lord and Maſter 
Jeſus Chriſt only, but they become vaſſals of 
their earthly lords, the Church-governors. 
(a) © Refuſing to ſtand faſt in the liberty 
« wherewith Chriſt has made them free, but 


« are entangled again with the yoke of bond- 


ape.” And may I be permitted to intimate 
a friendly caution to thoſe who juſtify ſubſcrip- 
tion, that they forbear boaſting or propoſing 
themſelves as examples, in having ſublcribed 
no more than what they believed; for as they 


are chiefly intereſted in their ſubſcription, and 


cannot obtain any preferment, without holding 
to their former engagement, ſo their evidence 
becomes of leſs weight, eſpecially as (2) © ap- 
e pearances are grievouſly againſt them, not 


“% in my opinion only, but, perhaps, in that of 


e every ſerious, diſpaſſionate, and diſintereſted 
© man.” For when men will write to dif- 
guiſe truth, and by ſoothing, fallacious argu- 
ments, 

60 Gall. v. v. 0% Firſt Letter, 
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ments, promote the retetention of a ſyſtem of 
human, under the name of Chriſtian doctrine, 
particularly the Athanaſian Creed, which teaches 


that three Beings are one Being, and one Being 


three Beings; it will cauſe a diſtruſt of their 


ſincerity, and people will be apt to ſay with Job, 
(a) Will you ſpeak wickedly for God? and talk 


+ deceitiully for him? Will you contend for 


e Gol? Is it good that he ſhould ſearch you 
e out? Or 25 on man mocketh another, do ye 


« fo mock him? He will ſurely reprove you, 


if ye do ſecretly accept perions. Shall not 
ce his excellency make you afraid? and his 
e dread fall upon you? for an hypocrite {hall 
6 not come before him.” 


LY 


a) Job xiii. | 


ANI- 


ANIMADVERSIONS 

ON AN 

ESSAY 
by 


Religious Eſtabliſhments, &c. 


4 This people draw nigh unto me with their 
„ mouths, and honour me with their lips, but 
< their heart is far from me; and in vain do 


% they worſhip me, teaching for doctrines the 
“ commandments of men,” 


HENEVER our Lord Jefus Chriſt 
expreſſes himſelf in any ſevere terms, 
it is againſt the hypocriſy and eccle- 
ſlaſtical tyranny of the Phariſees, or Jewiſh _ 
doctors; who had aſſumed the power of ex- 
plaining the law of Moſes, and impoled their 
explanations to be received and beheved as the 
law of God. And this preſumption of impoſing 
human fancies and explanations, though fo le- 
verely reprehended, by the promuloator of the 
Chriſtian religion, in the Jewiſh doctors, was 
nevertheleſs early adopted by the Chriſtian 


clergyz 


5 
clergy, who thereby laid the foundation of the 
Antichriſtian rule and dominion, and which ex- 
ample was allo followed by thoſe who afterwards 
ſeparated from the Antichriſtian Roman church; 
ſo that even in theſe our days, when the doctrine 


of religious liberty is more generally underſtood, 
ſome of the Clergy of the eſtabliſhed Proteſtant 


_ churches maintain the like Jewith principles, of 


a right to impoſe their explanations of Scripture 
on the people as divine doctrines, and declare, 
(a) That it was not neceſſary that Chriſtianity 
(or the Chriſtian religion ) ſhould always continue 
in the ſame circumſtances in which our Saviour and 


his Apoſtles left it. Conſequently it may be altered, 


or amended. And a whole (5) Treatiſe of about 


150 pages are employed to ſhew how Chriſtiani— 
ty, or the Chriſtian religion, may be amended ; 

namely, by the interpoſition of its ſervants in alli- 
ance with the civil power. The Chriſtian reli- 
gion being, according to that author, (c) in @ rep- 
tile ſlate in our Saviour and his Apoſtles dime, but 
when the civil power became chriſtian, and 
drew thoſe ambitious men, who aſſumed unto 


themſelves the power of church governors, into 


an alliance, by beſtowing on them principalities, 
wealth and power, Chriſtianity, or the Chriſtian 
religion, broke forth in all its glory, 

And truly the Biſhops, or governing Clergy, 
did deck themſelves with all the pride of human 
glory, whilſt the doctrines of Chriſtianity, hu- 


mility, meekneſs, forbearance, and a chriſtian 


contempt of this world, were loſt ; and pride, 
ſtrife, emulation, and a ſtrong longing after 
filthy lucre, took its place. For not contented to 
continue the ſervants of their heavenly maſter, 


they 


(a) Matthew xv. 8, 9. WO Eſſay on Relig, Eſtab. p. 1. 
'c) Ibidem. 
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1 
they became the tools and ſervants of their new 
maſter the civil power, and ſtrove to reconcile 
what their heavenly Lord told them was incom— 
patible, the ſervice of God and Mammon; and 
thus the Chriſtian clergy have done the moſt Hen. 
tial injury 79 ſociety. 

Our Lord Jefus Chriſt and his Apoſtles per- 
fectly knew that the civil power, in time, would 
become chriitianz and if he had intended that 
Chriſtianity, or the Chriſtian religion, ſhould not 


continue in the lame circumitances, in which he 
and his Apoſtles left it, but that it ſhould be lia- 


ble to the interpoſition and alteration of his ſer- 
vants, either under one or more of themſelves as 
church governors, or in conjunction with the civil 
power, he would moſt certainly have left ſome di- 
rection as to thoſe particulars which his ſervants 
and the civil power might alter or add thereto ; 
or elie not being confined to particulars, they 
might, by changing circumſtances, explanations, 
or additions, introduce, under the name of the 
Chriſtian religion, a religion of their own com- 
poſing, and which hath actually happened in the 
Romiſh church. Wherefore as no directions are 
left by our Lord Jeſus Chriſt and his Apoſtles, 
we have the ſtrongeſt reaton to conclude, that 
Chriſtianity, or the Chriſtian religion, ought to 
remain in that ſtate, or under thoſe circum- 
ſtances, in which he and his Apoſtles left it; and 


that every interpoſition either of his lervants, or 


the civil power, to alter or amend it, is a ma- 
nifeſt uſurpation: For when the civil magiſlrate 
turned Chriſtian, he, on his converſion, became 
a ſubject to the Chriſtian law, and acknowledged 
that all Chriſtians, in religious matters, IR 
ſuvjeciion to their heavenly maſter only. He 


then gave up all his heatheniſh right of fixing 


B 2 | or 


EY - 
or impoſing, with his jugling prieſts, what re- 
ligion he pleaſed on his people, and therefore 


ought not to have interpoſed, or granted his 


aid, to inforce any point of Chriſtian doctrine, 
according to the explanation of ambitious con- 
ceited churchmen, who had aſſumed the right 
of their maſter. And who, to have ſuch their 
_ doctrines and pretended right « confirmed, ſubject- 
ed religion to the civil power, ſo that a Proteſtant 
divine faith, (a) That the civil magiſtrate, when he 
becomes a Chriſtian, may retain his power — W hat, 


of fixing on his Chriſtian ſubjects what religion 


he pleaſes? and which was the power he exer- 
ciſed with his jugling prieſts when a heathen. 


(b) The Chriſtian magiſtrate, therefore, is not at 


liberty to obſerve a ſtrift neutrality in matters of re- 
 ligion, and to fit an unconcerned ſpectator of its 
operations; but if he be bound to make a di- 
ſtinction amongſt religions, ſo as to ſuppreſs 
thoſe which are hurtful to ſociety, and to en- 

courage thoſe which are beneficial to it, this 
5 implies 1 in him a right to judge for himſelf, of 
the principles of religion, and their effects. 
(c) I appears a ſecondary duty to diſcourage that 
religion whoſe principles are of a pernicious tendency, 


and to favour that whoſe principles directly tend to 


ihe good of ſociety. Who can read thele ſenti— 
ments from a Proteſtant miniſter, without the 
greateſt aſtoniſhment? Here we ſee the founda- 
tion of the perſecuting Romiſh principle. The 
Chriſtian magiſtrate is not at liberty to obſerve a 
ftrift neutrality, and to fit an unconcerned ſpeftator 
of ils operations. Such undoubtedly was and is 


the prelent ſentiments of the Pope and his Prieſts ; | 


and they have evinced the Chriſtian magiſtrate 
of his duty. Not to obſerve a ſtrict neutrality in 

I matters 
{s) Relig. Eſtab. p. 12. (2) Ibid, p. 19. (c) Ibid. p. 20, 


an) 
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matters of religion, and ſit an unconcerned ſpec- 
tator of its operations, but to exert the power 
of penal laws, or fire and ſword, to extirpate 
heretics; that is, all thoſe who refuſe to accept 
the Chriſtian doctrines, according to the expla- 
nation and ſenſe they, or mother-church, or the 
civil power, hath put on them. Wherefore 
they, the prieſts, continually remind the magi- 
ſtrate, (a) © That he is authorized and choſen 
* by the community for this very purpoſe of 
e exerciſing his private judgment for the pub- 
lic good, and therefore, when he enters on his 


A 


office, if he leaves his religion behind him, 
(or ſits an unconcerned ſpectator) he would 


c 


A 


leave behind him all his principles of ſound 
judgment, all that light which can beſt direct 


: 


AR 


his judgment, and that power which alone 


c 


can effectually bind him to uſe it for the pub- 


lic good. (2) Since religion may either be 


a 


© an enemy ſapping the foundation of his go- 


“ yernment, or a friend bringing new powers 


« for its defence, from whence it becomes a duty 


** to diſcourage that religion whoſe principles 


0 


that whoſe principles directly tend to the good 
< of ſociety.” Will not the Jeſuits highly ap- 
plaud this their Chriſtian brother, who hath ſo 
plainly ſhewn the reaſonableneſs and neceſſity of 


the Romiſh civil magiſtrate, to diſcourage and 
puniſh thoſe wicked Proteſtants, whoſe princi- 


ples, in denying the power of the church, or 
governing clergy, to fix articles of belief on a 
_ Chriſtian people, are of a pernicious tendency, 


and to encourage and favour the Romiſh reli- 


gion, whole principles directiy tend to the good 


of their ſtate? 
It 
(a) Relig. Eſtab. p. 20. (6) Ibid. p. 17. 


are of a pernicious tendency, and to favour 


1 


It is true, the author of the abovementioned 


ſentiments often ſtands ſelf-convicted of the 


ruinous tendency of thoſe principles he hath 
brought in ſupport of the civil magiſtate's inter- 
poling in points of religion, and how they may be, 
and have been, ſubverſive of all true religion, and 
under ſuch conviction propoſes and anſwers his 
own queſtions, to ſave appearances; but con- 
ſcious of their inſufficency, he cautions (a) 
* his civil magiſtrate, that he muſt beware, 
* however, of a precipatate and ill- grounded 
judgment; thouſands are intereſted in his 
choice; and by a regard to all their intereſts, 
he 1s obliged to uſe all the means of right 
information which his high authority puts 
in his power.“ But it is very well known 
that the civil magiſtrate's high authority is the 
very reaſon which prevents his obtaining a right 
information, on which he can form a true judge- 
ment; for, ſurounded by court ſycophants, he 
hath ſeldom or never the truth told him in civil 
matters; and in religious matters, what chance 
hath he of being rightly informed? Will bis 
Court Biſhiops or Prieſts, who attend there to 
watch every opportunity to aggrandize and enrich 
themſelves, recommend to him the peruſal of 
the Scriptures to be the ſole rule to guide his 
judgment? Or will they not rather, like Lau, 
Sibthorp, and Manwaring 
magiſtrate's judgment, by infinuati ting that all 
who oppole the doctrine of the thirty-nine artt- 
cles, or the eſtabliſhed church, are enemies to 
monarchy and the ſtate ? Have not ſuch prieſts 
enilaved the minds of all the Chriſtian powers, 
and ſeduced them into an approbation e Q 
the dofrines of men as Chriſt's doctrine ? Ho Fe 
ave 


* 


0 


60 


(a) Relig. Eſtab. p. 20. 


millead the w. 


ki #1 
have not all the religious wars which have de- 
populated Europe, been promoted by them, and 
the civil power ? A tool in their hands towards 
eſtabliſhing the prieſtly Antichriſtian dominion, 
and fulfilled what St. John received from the 
prophetic ſpirit, that ſhould happen in the 
Chriſtian church. (a) © And the ten horns 


* which thou ſaweſt are ten kingdoms, which 


& have received no kingdom as yet, but receive 
S Y 


power as kings one hour with the beaſt : 

“ Theſe have one mind, and ſhall give their 
* power and ſtrength unto the bealt.” So that 
much evil hath ariſen, but little or no good, by 
the civil power interpoſing i in religious | matters. 
It is a neceſſary and never-failing duty, in- 


£c 


cumbent on every one who writes in ſupport of 


religious truths, and eſpecially the miniſters of 
the Chriſtian religion, to be pecularly careful 
to avoid uling expreſſions which may deceive 
or lead the reader into a belief of a fallehood. 
That our Lord Jeſus Chriſt commiſſioned or ap- 


pointed his Apoſtles teachers of the religion he 


revealed, as From, and by his Father's command, 


is very true; but that he appointed them to be 


governors, as confidently affirmed, over thoſe, 


who, by embracing his religion, became his 


ſubjects, hath not the leaſt foundation of truth, 
in the Scriptures ; ſeeing government ever im- 
plies ſubordination and ſubjection, which our 


Lord Jeſus Chriſt reſerved to him{clr, and 


ſtrictly forbad his Apoſtles and Teachers of the 


| Chriſtian religion to claim, or to exerciſe any au- 


thority over his ſubjects here on earth. (2) “ Be 


„ye not called Rabbi, for one is your ma- 


6 ſter, even Chriſt, and 2 all ye are brethren.” 
And when a ſtrife aroſe amongſt his Diſciples 

Who 
(a) Luke xxii. 25, 26. (3) Mark x. 43. 
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who ſhould be the greateſt, he ſaid unto them; 
« The kings of the Gentiles exerciſe lordſhip 
<* over them; and they that exerciſe authority 
upon them are called benefactors; but ſo ſhall 
it not be amongſt you.” And when on oc- 
caſion of waſhing his Diſciples feet, he ſaid un- 


to them, (a) Know ye what I have done unto {| 
you? Ye call me Maſter and Lord, and ye 


« ſay well, for ſo I am. If I then, your Lord 
«© and Maſter, have waſhed your feet, ye allo 
„ ought to waſh one another's feet; for I have 
« given you an example, that ye ſhould do as 
«© I have done to you. Verily, verily, I ſay 
5 unto you, the ſervant is not greater than his 


„ Lord; neither he that is ſent, greater than 


he that ſent him: If ye know theſe things, 
“ happy are ye if ye do them.“? 5 

Such expreſs prohibition from our Lord to 

his Apoſtles, not to exerciſe authority over his 


ſubjects their brethren, ſhould reſtrain men's 
audacious inſolence from ſaying, That our 


Lord appointed his Apoſtles governors; which 


in effect is charging him with a falſehood, he 
having declared that his kingdom is not of this 


world. How could he appoint his Apoſtles and 
Servants governors on earth, where he had no 
kingdom? But he promiſed, that if they per- 
formed their duty here, they ſnould be governors 


or kings in his kingdom hereafter, ſitting on 


twelve thrones to judge the twelve tribes of Iſrael. 
He himſelf, whilſt on earth, appeared in the 


ſtate of a ſervant; he came not to do his o] 


will, but the will of his Father who ſent him: 
He ſet an uncommon example of the lowelt 
humility, in performing the meaneſt menial 


offices to his ſervants, and charged them to 


follow 
(a) John xiii. 1417. 


LY] 


follow his example of humility ; obſerving unto 
them, that the ſervant was not greater than his 
maſter, neither he that is ſent greater than he 
that ſent him. And he might be the more 
earneſt in giving ſuch repeated cautions, as he 
foreſaw that the ſucceeding teachers of his reli- 
gion would erect a kingdom on earth, and ap- 
point themſelves governors over his Chriſtian 
ſubjects, under the iniquitous pretence, that 
though he had inſtituted a religious ſociety, the 
members of which, as a religious ſociety, obeying 
his laws, have the high honour to be called his 
ſubjects; yet he had neglected to ordain ſuch laws 
as were requiſite to promote the peace, welfare, 
and good order of this fociety. But if it appears 
that e every law neceſſary for the good order, peace 
and welfare of a religious Chriſtian ſociety, in ee 
every ſtation of life, is ordained by our Lord, l 
it is to be hoped men will be aſhamed to main- 1 
tain the neceſſity of church governors, who, by MN 
uſurping their maſter's authority, have deſtroyed 
the peace and welfare of his ſubjects, For the 
laws of our divine Maſter are not like the laws of 
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men, oppreſſive, unequal and compulſive; but are 
iS... the laws of reaſon, which as ſoon as known, every 
| man's reaſon or conſcience approves of. Thus, 
8 as to the proviſion or maintenance of thoſe who 
ud are miniſters or teachers of the Chriſtian reli- 
4 gion, (a) * Who goeth a warfare at any time 
(e 


at his own charge? Who planteth a vineyard, 
. | * and eateth not of the fruit thereof ? Or who 
O « feedeth a flock, and eateth not of the milk of 
8 e the flock? Do ye not know that they who 
: * miniſter about holy things, live of the things | 44.08 
t „ of the Temple? and they who wait at the e 
* altar, are partakers of the altar ? Evenlo hath _ 000 
3 C le Ji 

Y (e Cor. ix. 7, 13, 14. | 9 | | Wil 
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| [248-3 
the Lord ordained that they who preach 


e the Goſpel, ſhould live of the Goſpel.” 


Our Lord's next care was to diſcourage idle- 


neſs, and provide for thoſe of his ſubjects, who 
by old age, or by any other misfortune, were un- 
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able to provide for themſelves. (4) For even 


when we were with you, this we commanded, 
That if any would not work, neither ſhould he 
eat. For we hear that there are ſome who walk 
diſorderly, working not at all, but are buſy 
bodies. Now them that are ſuch, we command, 
and exhort by our Lord Jeſus Chriſt, that with 
quietneſs they work, and eat their own bread.” 
<* (4) That no man go beyond and defraud 


his brother in any matter; but that you ſtudy 


to be quiet, and to do your own buſineſs, 
and to work with your hands, that ye may 
walk honeſtly towards them that are without, 
and that you may have lack of nothing. 


(c) For if any provide not not for his own, and 
* eſpecially thoſe of his own houſe, he hath de- 


nied the faith, and is worſe than an infidel. 
(d) For if a brother or ſiſter be naked and 
deſtitute of daily food; and one of you ſay 
unto them, Depart in peace, be you warmed 
and filled; notwithſtanding you give them 
not thoſe things which were needful to the 


body. (e) And whoſo hath this world's goods, 


and ſceth his brother have need, and ſhutteth 
up his bowels of compaſſion from him, how 
dwellech the love of God in him? Let us not 
love in word, neither in tongue, but in deed 
and in truth. (F) To do good, and to diſtri- 

bute, forget not; for with ſuch ſacrifices God is 


well pleaſed. (g) As we have therefore oppor- 


% tunity, 


(a) 2 Theſſ. ili. 10-12. (3) 1 Theſſ. iv. 6, 11, 12. 
(c) 1 Tim. v. 8. (4) James ii. 15, 16. (e) 1 John iii. 


19; 18. (F) Heb. xili. 16. (g) Gal. vi. 10. 


„ 
& tunity, let us do good unto all men, eſpeci— 
* ally unto them who are of the houſehold of 
% faith. (a) Now concerning the collection for 
*& the Saints upon the firſt day of the week, let 
* every one of you lay by him in {tore as God 


* hath proſpercd him; but this I lay, He which 


* ſoweth ſparingly, thali reap ſparingly; and 
* he which ſoweth bountifully, ſhall reap boun- 


« tifully. Every man according as he purpoſes 


* 1n his heart, ſo let him give; not grudgingly, 


or of neceſſity; for God lovethachearful giver.” 


Next follow the laws of duty we owe to our- 
ſelves and our neighbours, in every ſtation of 
life ; as huſbands, as wives, as parents, as chil- 
dren, as maſters, and as ſervants: (5) * Huſbands, 
* love your wives, and be not bitter againſt them. 


„(c) Wives, ſubmit yourſelves unto your own _ 
4 huſbands, as unto the Lord. Children, obey 


“ your parents in the Lord, for this is right. 
« Honour thy father and mother; which is the 
“ firſt commandment, with promile, that it may 
e be well with thee, and thou mayeſt live long 
on the earth. And ye fathers, provoke not 
„your children to wrath, leſt they be diſcou- 
e raged; but bring them up in the nurture of 
% the Lord. Servants, be obedient to them 
„ that are your maſters, after the fleſh, in fear 


and trembling, in ſingleneſs of your hearts, 


“ as unto Chriſt, with good will, doing ſer- 
ce vice as unto the Lord, and not to men; 
« knowing that whatſoever good thing any man 
% doth, the ſame ſhall he receive of The JL. Oord, 


« whether he be bond or free: And ye maſters, 


do the ſame things unto them; iorvearing 
$6 threatning, knowing that your matter allo is 
"C 2 58 in 


(a) 2 Cor. ix. 57. (6) Coloſ. iii. 19. (ch Ibid, 
ver. 18, &c. | 
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B 
de in heaven. ** is there reſpect of per- 
* ſons with him.” And as to our own conduct, 


as well as that which we ought to obſerve to our 
neighbours or brethren, we are commanded, 


(a) „Not to be drunk with wine, wherein is 
« excels. (Y) To put away lying, ſpeak every 


* man truth with his neighbour; to be angry, 


and ſin not; let not the ſun go down on your 
wrath; neither give place to the Devil. Let 
him that ſtole, ſteal no more, but let him 


cc 


cc 


* he may have to give to him that needeth. 


(c) See that none render evil for evil, unto 
any man, but ever follow that which 1s good, 


cc 
cc 
T: 
Ce 


abſtain from all appearance of evil. (d) What- 


ſoever ye would that men ſhould do to you, 


ons 


* and wrath, and anger and clamour, and ev1l- 


ſpeaking be put away from you; and be ye 
kind to one another, tender hearted, forgiv- 
ing one another, even as God ior Chriſt's fake 
* hath forgiven you. (F) Love your enemies, 
and do good unto them that hate or de- 
ſpitely uſe you.“ 
Ard as every Chriſtian ſociety continued a 


cc 


45 
c& 


part of that ſtate or nation, to which before 


their converſion they belonged, and as members 
of that ſtate owed obedience i in civil matters to 
the laws of that ſtate or nation, they are taught 
e ſubmit themſelves to every ordinance 


« of man for the Lord's ſake; whether to tbe 
king as fupreme, or unto governors as unto 
them that are lent by him for the puniſhment 
of evil-doers, and for the praiſe of them that 


cc do 


+ 
(4) Fpheſ. v. 18. ( Ibid, iv. 25 —28. (e) 1 Theſſ. v. 


15, 22. (4) Matt. vii. 12. (e) Epheſ. iv. 31, 32. 
(/) Mat. v. 44. (e) 1 Peter ii. 13, 14. 


labour, working with his own hands, that 


both among yourſelves, and all men; and 


even do ſo unto them. (e) Let all bitterneſs 


13-1 

“ do well. (a) Knowing this, that the law is 
not made for a richteous man, but for the 
lawleſs and diſobedient, for the ungodly and 
for ſinners, for murderers of fathers and 
murderers of mothers, for man-ſlayers, for 
men-ſtealers, for lyars, and perjured perſons. 
And (2) I exhort that ſupplications, inter— 
ceſſions, and giving of thanks be made for all 
men; for kings 5 and for all that are in autho- 
926 that we may lead a quiet and peaceable 
“ life in all godlineſs and honeſty.” 

Nor hath our Lord omitted laws to direct 
and guide the miniſters of the Chriſtian religion 
in the performance of their office of teaching, 
and for their own conduct. (c) * For he that 
« fſpeaketh in an unknown tongue, ſpeaketh 
not unto men, for no man underſtandeth 
* him. So likewiſe you, except you utter by 
* the tongue, words ealy to be underſtood, 
how ſhall it be known what is ſpoken? for ye 
„ ſhall ſpeak into the air. Therefore if I know 


* not the meaning of the voice (or words) I. 


* 


cc 


cc 


ö ee ſhall be unto him that ſpeaketh a barbarian, 
„ e ahl nie that ſpeaketh ſhall be a barbarian un- 
„ to me. For in the church I had rather ſay 
a © five words with my underſtanding, that by 
e * my voice (or words) I might teach others 
8 d alto, than ten thouſand words in an unknown 
98 * tongue. If therefore the whole church be 
it come together, and there come in thoſe that 
C © are unlearned or unbelievers, will not they 
i. e 'fay ye are mad? (4) For God is not the 
{6 author of confuſion, but of peace, Let your 
« | 8 cc 


women keep lence in the church, for it is 
* e not permitted to them to Ipeak, but are com- 
e manded 


2. „ (ah i Tim. 1. 9, 10. 05 Ibid; d. % © £9. ot. 
. 2 0, 1 197 21. (4) Ibid. 33, 34, 35, 40 
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and better calculated laws, to preſerve the wel- 


E 


„ manded to be under obedience, and if they 


e will learn any thing, let them aſk their 


c huſbands at home, for it is a ſhame for a 
„ woman to ſpeak in the church; let all things 


& be done decently, and in order. (a) And if 
ce thou put the brethren in remembrance of 
<« theſe things, thou ſhalt be a good miniſter of 
e Jeſus Chriſt, nouriſhed up in the words of 
« faith and of good doctrine. (5) Not given 


to wine, no ſtriker, not greedy of filthy lucre, 
but patient, not a brawler, not covetous. 


% (c) For they that will be rich, fall into temp- 
<« tation and a ſnare, and into many fooliſh and 
e hurtful luſts, which drown men in deſtruction 
« and perdition. For the love of money is the 
<* root of all evil; which while ſome covet after, 
« they have erred from the faith, and pierced 


«© themſelves through with many ſorrows. But 


* thou, O man of God, flee thele things, and 


% follow after rig 


e falſly ſo called, which ſome profeſſing havg 


* erred concerning the faith. (d) And finally, 


e brethren, whatſoever things are honeſt, what- 


* ſoever things are juſt, whatſover things are 
„ pure, whatloever things are lovely, what- 


„ ſoever things are of good report, and if 
„ there be any virtue, and if there be any praiſe, 


think of theſe things. (e) Giving no offence 


& in any thing, that the miniſ:ry be not blamed.” 
From theſe quotations, ] hope it will appear 


manifeſt, that the united wiſdom of all mankind 


cannot frame ſtronger, clearer, more equitable, 


fare 
(a) 1 Tim. iv. 6. (3) Ibid. iti. 3. (c) Ibid. vi. 


9, 10, Ll, 20, 21. (d) Philip. iv. 8. (e) 2 Cor. vi. 3. 


5 hteouſneſs, godlineſs, faith, 
„ love, patience, meekneſs. Avoiding prophane 
e and vain bablings; and oppoſitions of ſcience 


r 
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fare, peace, and good order of a religious ſociety, 
and that, conſequently, the Chriſtian people, 


who have the above laws given unto them by 


their heavenly Lord, can have no juſt pretence, 
unleſs they withdraw their allegiance from 
Chriſt, and fay, this man ſhall not reign over 


us, to exerciſe a right of preſcribing terms of 
communion, or of requiring any points or 
articles of faith, or other conditions of their 
Chriſtian brethren, not required by our Lord 


Jeſus Chriſt; and the ſtrongeſt admonitions and 
prophetic warnings were left, to caution the 
miniſters of the Chriſtian religion againſt cor- 


rupting the Chriſtian dodrines, by aſſuming or 


exerciſing an authority of impoſing and teaching 
the commandments of men for Chriſtian doc- 
trines, Nevertheless, ſuch illegal authority hath 
been aſſumed by Churchmen as ſucceſſors to the 
Apoſtles. But if the Apoſtles had exerciſed 
any authority as governors in the Chriſtian 
church, their governing powers muſt either have 


operated amongſt themſelves, or upon the 


Chriſtian people, to whom they gave law by 
their own authority, namely, in virtue of their 
office, by having dominion over the faith of 
men. That they "had neither ſuperiority nor in- 
feriority amongſt themſelves, is evident from St. 
Paul's telling the Galatians, (a) “ That he 
acknowledged no ſuperiority in Peter, but 
& had withſtood him to the face, becauſe he 
„ was to be blamed. Nor did he give place to 
e any by ſubjection, no not for an hour. () And 


5 


declared that he ſuppoſed himſelf not behind 


(or inferior) to the very chiefeſt Apoſtles.“ 
Did the Apoſtles exerciſe any governing power 
or dominion over the people's faith? We are 
aſſured 


(a) Gal. ii. 11, 5. (5) 2 Cor. xi. 5. 


[- 30” 1] 


aſſured they did not. (a) © For we preach not 


« ourſelves, but Chriſt Jeſus the Lord, and our- 


& ſelves your ſervants for Jeſus ſake. (5) For 
„my ſpeaking and my preaching was not with 
_ « enticing words of man's wiſdom, but in de- 
“ monſtration of the ſpirit and of power, that 
« your faith ſhould not ſtand in the wiſdom of 
„ men but in the power of God.” 

The Apoſtles knew they could not deliver 
any thing to the converted people, of their own 
authority, that ſhould be obligatory upon them, 
for which reaſon St. Paul declares, (c) “ We 
<« are labourers together with God: Ye are 
* God's huſbandry, ye are God's building.“ 


And when the Corinthians aſked his advice 


in ſome points, he prefaceth his advice, with, 
(d) “But to the reſt ſpeak I, not the Lord. 
(e) “ Not that we have dominion over your 
« faith, but are helpers of your joy, for by faith 
9 ſtand. 44 

Thus we ſee the Apoſtles diſclaiming all 
authority and dominion over the faith of the 
Chriſtian people, St. Paul would not mix 
the doctrine of his maſter with his advice; or 


the wiſdom of men. (F) “For it is written, 1 


& will deſtroy the wiſdom of the wife, and will 


e bring to nothing the underſtanding of the 


bs prudent. (g) Let no man deceive himſelf: 
If any man among you ſeemeth to be wiſe in 
&« this world, let him become a fool, that he 


© may be wiſe. For the wiſdom of this world is 


“ fooliſhneſs with God, For it is written. He 
„ taketh the wiſe in his own craftineſs. And 
8 again, The Lord knoweth the thoughts of 
ee the 

(a) 2 Corinth. iv. 5. (2) 1 Corinth. ii. 4, 5. 


le] Abid. iii. 9. (4) 1 Cor, vii. 12. (e) 2 Cor. i. 24. 
Yi Cor. i. 19. C. Ibid. 111. 18 - 21: 
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* the wile that they are vain, therefore let no 


man glory in men.“ 


But the Chriſtian miniſters have deſpifed their 
heavenly Maſter's advice, and founded their 
religion on human eſtabliſhments, or the wiſdom 
of men. For though the Chriſtian religion 
flouriſhed for nigh 400 years, without aid from 
the civil power, and might have ſubſifted under 
the laws of its heavenly Maſter to this day, yet 
as ſoon as the civil power became chriſtian, the 
ſervants of that religion thought themſelves ſo 
wiſe, as that by their explanations they might 
amend their Maſter's doctrines and laws, and by 
the aid of the civil power, impoſed a mixt 
doctrine on the Chriſtian people, as Chriſt's 


doctrine and laws; fo that the very exiſtence of 


the Chriſtian religion is repreſented as owing, to 
the civil power. (a) * He will not think it 
e ſufficient that he delivers into his people's 
* hands the ſacred books which contain the 


e truths, and leave them at full liberty to in- N 
& form themſelves; a thouſand things will in- 


e terfere, the cares and pleaſures of life will 
de find them full employment, and the ſacred 
„ books will he neglected; whereas the intereſt 
« of the ſtate requires that knowledge, of ſuch 
importance to its welfare, ſhould not be 
c truſted to ſo doubtful an iſſue, but will let 
« apart an order of men, and dedicate them to 
ce this very purpoſe of public inſtruction, and 
* this order of men (or the Church) acting un- 
« der the protection of the civil magiſtrate, will 


<« ſet on foot all the moſt effectual methods of 


e inſtructions, for which, and beſides the con- 
e ſtant leſions of its appointed teachers, it hath 
its Creeds, containing, in a [mall _— all 
D 2. 86:20 

(a) Relig. Eſtab. p. 25, 33, 34. 
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ce the outlines and fundamental principles of 
&« faith, which the people themſelves could not 
« ſo well diſtinguiſh, digeſt in order, nor retain 
© jn their memories, if they had them to ſeek 
& as they lie diffuſed 2800 the whole body 
of the Scriptures.” 

How will the Romiſh dergey laugh, at 
ſeeing the fundamental principles of the Re- 
formation, the Scriptures, treated by a Pro- 
teſtant divine with conſiderable contempt, by 
ſhewing the inſufficiency, inefficacy, or uſeleſ- 
neſs of the Scriptures, to inform the people in 
the neceſſary articles of the Chriſtian faith. 
For in caſe they ſhould read the Scriptures, 
yet they cannot diſtinguiſh, digeſt in order, or 


retain in their memory, the fundamental princi- 
ples of Chriſtian faith, as they lie diffuſed 


through the whole body of the Scriptures. And 


another Proteſtant divine, in his third letter to 
the author of the Confeſſional, ſaith, (a) * And 


if the Scriptures contain no more than an or- 


* dinary head can remember, or if you have 
found out an expedient by which you can ſo 
<« eſtabliſh the Scriptures as to convey them 
«© wholly into the heads of the common people, 
„ and to prevent the unlearned from wreſting 
* them to their own deſtruction, I will acknow- 
<« ledge no form, interpretation, or extract, 
comparable to them.” Thus of what uſe can 
the Scriptures be to the ordinary heads, and the 
many millions of untearned people ? Surely of 
none, but of dangerous conſequences, as they 
may be wreſted to their deſtruction, and which 
charitable conſideration undoubtedly moved the 
Romiſh prieſts to withhold the Scriptures from 
the unlearned ordinary heads of the people. 
5 And 
(a) Third Letter, . | 


< = > & 


And do our learned Proteftant churchmen 
propoſe the fame method to a proteſtant people, 
of taking their religion not from Scripture, 
but as taught and impoſed by them? Have we 
not the ſtrongeſt reaſon to complain, not only 
of the increaſe, but alſo defence, of the worſt of 
Popiſh principles? For if the ordinary unlearn- 
ed heads of the people are once more perſuaded 
to believe, that chey cannot, by reading the 
Scriptures, underſtand them, or unable to 
diſtinguiſh the neceſſary points of Chriſtian 
faith, but may miſtake or wreſt them to their 
own deſtruction, what can prevent their re- 
turning? Or does it not become a neceſſary 
duty in them to return to the Romiſh church, 
which having an infallible guide for the very 
purpoſe to prevent the ordinary unlearned heads 
from running ſuch eminent danger, as wreſting 
the Scriptures to their deſtruction, and there- 
L fore are taught to put their ſole truſt and conh- 
13 HY dence in their Prieſts, and take their Chriſtian | 
| ; 

| faith from them? 3 | 
; But ſurely, Gentlemen, ye ought to take 
5 f ſhame to yourſelves, of inſinuating ſuch a piece 

; of prieſtcraft in ſuch an enlightened age as this; 


4 to renew the old fooliſh, Romiſh pretence, that 

bh any neceſſary point of Chriſtian faith is not ſo 

2 3 Clearly and plainly revealed, as may be under- 
9 | ſtood by the ordinary and moſt unlearned of the 
= 4 people, and for whoſe fake and uſe the Revela- | 
hne 1 tion of the Chriſtian doctrines were recorded. l 
3 For when the Evangeliſts and Apoſtles had once 1 
= finiſhed the written Canon which was drawn” „ 
£4 A up for the rule of Chriſtians in all after-ages, 1.008 
2 and to prevent the doctrines of men being ſub- = 
44 ſtituted in the place of Chriſt's, every Chriſtian, __ 
wy be he learned or unlearned, an ordinary or ex- 00 
1 - D 2 traordinary | 
100 
10 
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traordinary head, became thereby capable of 


forming a judgment for himſelf, and is under 
an incumbent obligation to form a judgment 
for himſelf—** As he is to appear before the 
judgment of Chriſt, to give an account of 
« his faith.” So that the Scriptures alone muſt 
be a competent, and in every reſpec a ſufficient 


rule of faith, or elſe Chriſtians are without any 


ſuch rule, ſeeing no human interpretation or 
explanation can be depended on. Rn 

We are certain that the Romiſh prieſts have, 
to ſerve their ambition and wealth, wreſted the 
Scriptures, and impoled many unneceſſary and 


falſe doctrines on the people; and we have no 


certainty that ſome of the ambitious, ſelfiſh Pro- 
teſtant clergy may not, in their pretended ex- 
tracts of Scripture, called Creeds, do the fame : 
We ought, therefore, to ſuſpect every human 


form or extract of Scripture, and compare 
them carefully with the Scriptures; and if we 


muſt ſearch the Scriptures to ſee whether thoſe 
Extracts or Creeds are contained in them, or 
whether, as in the manner formed, they are 


required of every Chriſtian, as neceſſary articles 


of {aving faith, of what uſe can thoſe Extracts, 
Creeds, or Doctrines be to a Chriſtian people? 
_ Unleſs they are introduced, in imitation of the 
Roman church, to ſeduce the people to be con- 
tented in having, in a ſmall compals, all the 
outlines of faith, ” and fo negle& the readin 


the Scriptures, and which negle& hath occa- 


ſioned many of the ordinary unlearned heads to 
be converted to Popery : Whereas, would the 
Proteſtant clergy pertorm one of the chief duties 


belonging to Proteſtant teachers, to recommend 


unto their pariſhioners, inſtead of teaching them 
{hort Extracts or Creeds, which, being learned 


by 


n 


e 


* 
1 aa ® 


am 


yy Www 


, % r © ALT ee adit 


[22 -] 
by rote, make not the leaſt impreſſion on their 
minds, but are repeated as an old ſong, not 
knowing, when aſked, in what part of Scripture 
any of thole articles of faith they repeat are 
contained, or whether they are Scripture or 
men's doctrine: I ſay, would the Proteſtant 
miniſters recommend the frequent reading of 


the Scriptures of the New Teſtament, and ap- 


point ſome of the young people of his pariſh 
to read a portion every Sunday afternoon ; this 


would be the molt effectual preſervation againſt 


Popery, and a ſure method to convey them 
into the heads of the common people, and a 
conſtant practice would cauſe even an ordinary 
head to remember every thing neceſſary to be- 
lief and practice, and to prevent the unlearned 


and unſtable to wreſt the Scriptures to their 
deſtruction; and which ſeldom happens, where 
ambition, the love of rule, or worldly intereſt, 


are not the motives. Recommend St. James's 
advice, (a) „“ That if any man lack wiſdom (to 
% underſtand the Scriptures) let him aſk of 
* God, who giveth to all men liberally, and 
$6 upbraideth not.” For whoever will follow 
the noble example of the Bereans in ſearching 
the Scriptures, will of himſelf be able, obſerve- 
ing the above direction, to know whether the 


doctrines taught, be of God or men. And ſuch 


a man will deſpiſe the ridiculous confident aſſer- 


tion, (6) * That a man may believe the Bible 


* (or the Scriptures) and yet miſunderſtand or 
« miſtake it in articles eſſential to the faith of 


the Goſpel. Perhaps you may not bluſh to 


% deny this; but I hope the affirmers of it are 
e {till numerous enough to keep « one another 
in countenance,” 

Was 


(a) St. James i. 5, (2) Letter II. p. 34. 
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Was it really true, what this Proteſtant wri- 
ter does not bluſh publickly to affirm, that a 
man may believe the Scripture, and miſunder- 


ſtand it in articles eſſential or neceſſary for the 
faith of a Chriſtian, the Proteſtant churches, or 


people, are truly in a deplorable condition, and 
can be looked on in no other light than what 
the Romiſh church repreſents them, as ſchiſ- 


matics, who have ſeparated from the true 


Chriſtian church without a cauſe. 


For if the Scriptures, as the Roman church 


maintains, be not ſufficient to inform every 


Chriſtian with the eſſential articles of faith, re- 


courſe muſt be had to ſome other power, and 
which the Roman church, as before obſerved, 
hath wiſely provided: But alas ! the Proteſtant 


people having no infallible head to recur to, and 


the Scriptures, which they ſubſtituted in the 
Roman infallible's head's place, may, it ſeems, 


miſlead or fail them in eſſential articles of Goſ- 


pel faith, what muſt be done? Muſt we re- 
turn as faſt as poſſible to the Roman church ? 


And is this the expectation the Romiſh prieſts 
have formed of us, and which hath cauſed them 
to be ſo alert to point out their true ſaving 


church, and out of which, as they ſay, ſalvation 


is not ordinarily to be had? Do ſome of our 


Proteſtant writers mean by their labours to 
promote ſuch a ſeduction? Or what is it they 
do mean, by alarming the fears of a Proteſtant 


people, in inſinuating that the Scriptures are 
not a true and ſufficient guide, rule and direc- 
tion to every Chriſtian ? Or why will they not 
deal with us in the ſame plain and honeſt man- 
ner, as the Romiſh prieſts do with the people 
of their communion, who require them to be- 
lieve whatever they teach to be the doctrines of 


Chriſt ? 
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Chriſt? But to ſay, (a) © That no Chriſtian 
< hath a right to interpret Scripture for ano- 
* ther, and at the ſame time intimating, that 
* the indiſpoſition of the people to examine 
% and judge for themſelves without help, is 
* certainly a good reaſon for the Church (or 
governing clergy) to recommend (and by a 
civil law impoſe) a form of doctrine on 


9 


% them,” is the vileſt and groſſeſt hypocriſy 


imaginable: For if no Chriſtian hath a right to 
interpret Scripture for another, the Church, 
ſuppoſing it to conſiſt of Chriſtian Proteſtant 
prieſts, can have no right to impoſe any form 


of doctrine, but what is contained 1n the Scrip- 
ture, and what a Chriſtian may read and find 
there, and interpret for himſelf. But, ſaith ano- 
ther author, (2) * As to the authority on which 


Creeds ſtand, (one of the doctrines impoſed 


La 


* 


be obſerved, that our Saviour himſelf hath 
ſanctified the uſe of Creeds by his own re- 


La) 


« peated practice; for how often, in the courſe 
of his miniſtry, did he demand from thoſe 


% on whom he was ready to beſtow any ſignal 
« favour, a confeſſion of their faith : The 
« forms he made uſe of were, indeed, ex- 
* tremely ſhort and ſimple ; but ſtill they were 


as much and truly Creeds, though they con- 
e tained but one article of faith, as if they had 


contained many: Beleveſt thou ? This was 
* his introduction to almoſt every miracle.” 
Can we ſuppoſe this author unacquainted with 


the true hiſtory of our Saviour's miracles, as 


related by the four Evangliſts? Or doth he, to 


ſerve a human ſyſtem of doctrine, intentionally 


impoſe a fallacy on his reader? For though ir 
Ts 1. 


- 


(a) Second Letter, p. 80. (5) Ibid. p. 67. 


by the Church, or governing clergy) let it 
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„ 
be true, that our Lord Jeſus Chriſt, whoſe 
miracles were, by the malicious Jewiſh doctors, 
repreſented to be done by the power of the 
prince of the Devils, did now and then interro- 
gate, as the two blind men, in the gth chapter 
of St. Matthew, Believe ye, that I am able to do 
this? And of Martha, ſiſter of Lazarus, in the 
11th chapter of St. John, Believeſt thou this ? 
Yet, whoever reads with attention the hiſtory of 
our Saviour, will be convinced, that ſo far from 
his having introduced to almoſt every miracle 
the above interrogation, he did not, in the very 
many miracles he performed, ule the above in- 
terrogation above twice or thrice more; and 


from thence the author would inſinuate, that the 


Creeds impoſed by the miniſters of the Chriſtian 


religion on the people, receive their authority 


and ſanctification. Oh, ſhameleſs preſumption! 


Is it not known that the Creeds uſed in the 


Roman church, are a mixture of extracts out 
of Scripture, with human additions and expla- 


nations; and that thole Creeds were retained in 


the form at preſent uſed, by the firſt Reſormers, 
and are exactly the fame with the Creeds of the 
 Romiſh church; and though we are more per- 
fectly acquainted with the manufacturing of 
thole Creeds, and what diſturbances, hatreds, 
and animoſities the Creed-making produced in 
the Chriſtian church; how often altered, and 
reſtored ; how one ſet of Creed- makers curſed 


and excluded from heaven another ſet of Creed- 


compoſers ; and by what forcible and wicked 
means they were impoſed on the Chriſtian peo- 
ple? And though the Proteſtant church-rulers 
know all this, yet, to jupport that ſyſtem of 


human doctrine entailed on the eſtabliſhed 


Church by the firſt Reformers, they are con- 
— tinued 


on a Proteſtant JOE. 
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tinued in their preſent form, and even defended 


againſt ſelf. conviction. 


It is indeed ſaid, (a)“ Creeds mult be ſhort 
and clear, made eaſy both to the underſtand- 
e ing and memory, otherwiſe they will not 
*« an{wer either (or in truth can anſwer any) 
“ intention.” Now can it with truth be ſaid, 
that any of the Confeſſions of Faith, or Creeds 


_ uſed in the eſtabliſhed church, and which are 


the Creeds he defends, are made clear, or ealy 
to the underſtandings of the people ? Can they, 


or do they, underſtand what is meant by, or 


the real ſenſe or meaning of, thoſe expreſſions, 
in what is called the Apoſtles Creed, that our 
Lord Feſus Chriſt deſcended into hell? When, 


therefore, a Proteſtant profeſſes to believe that 


Jelus Chriſt deſcended into. hell, 1s he, accord- 
ing to the Roman Catholic doctrine, to under- 


ſtand his deſcent into purgatory? Or what is 


to be underſtood by the word He? Or is it 
made ealy or clear to the underſtandings of the 


people, to believe in the holy Catholic church, the 


Communion of Saints, and —.j other expreſſions? 


If theſe mentioned words be neither clear nor eaſy 
to be underſtood by the people, this Creed, by 


the author' s own acknowledgment, can ay 
no intention. But here ler us ſtop a moment: 
A Confeſſion of Faith, or Creed, is impoſed by 
the miniſters of a preſumed reformed church, 
under the venerable 


name of the Apoſtles Creed, required of every 


perſon on his admiſſion to baptiſm ; yet, the 


men who impoſed this Creed, have, as yet, 
never ſhewn whether this Creed, in the form 
we have it, was uſed by all, or which of the 
Apoſtles ; whether before the life, actions, and 
E doctrines 

(a) Eſſay on Relig. Eſtab. p. 35. 
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doctrines of our Lord Jeſus Chriſt, were com- 
mitted to writing by the ſpirit of wiſdom and 
truth, or after. For when the Canon of the 
Scriptures was finiſhed, all neceſſary points of 
Chriſtian faith muſt be contained therein; and 
if any of the Apoſtles had collected certain 
hiſtorical facts relative to our Lord Jeſus Chriſt, 


and formed them into a Creed, which then, and 


ever after, was to be required of every Chriſtian 
as a ſtandard or confeſſion of his faith, we 
ſhould moſt certainly have ſuch a Creed recorded 


in the Scriptures, in the very form and words 


we now have it; and which, not being found in 
the Scriptures, | it ſeems a moſt amazing preſump- 
tion in thoſe men who collected ſome Scripture 
facts and expreſſions, and mixed them with their 
own explanations, to call ſuch a human extract 
the Apoſtles Creed; it being certain, beyond 
all contradiction, that no ſuch Confeſſion of 
Faith, as ſet forth in the above Creed, was re- 


quired by them, of any perſon, as a neceſſary 


condition to baptiſm. For if the above Creed 
had been extracted, compoſed, and uſed, as a 
neceſſary confeſſion ere baptiſm could be ad- 
miniſtred, it muſt have been known and uſed 


by all the Apoſtles, as an uniform eſtabliſhed 


doctrine, they all being equally under the 
guidance of the ſpirit of truth; whereas St. 
Paul, the great Apoltle of the Gentiles, knew 
of no ſuch Creed, or Confeſiton of Faith, necel- 


ſary either to qualify tor baptitm, or eternal fal- 


vation, ſaying, (a) © That if thou ſhalt con- 


« fels with thy mouth the Lord Jeſus, and 
© believe in thine heart, that God hath raiſed 
„ him from the dead, thou ſhalt be ſaved.” 


And if no larger Confeſſion of Faith is required 


tO 
(2) Rom. x, 9. 


E 


to entitle a Chriſtian to ſalvation, no more can 


be requiſite for baptiſm. (a) * For I certify 


you, brethren, that the Goſpel which was 
* preached of me, is not after man; for I nei- 
„ther received it from man, neither was I 
taught it, but by the revelation of Jeſus 
« Chriſt. (5) And how I kept back nothing 
* that was profitable unto you, but have ſhew- 


« ed you, and taught you publickly, and from 


* houſe to houſe.” Wherefore every other 
Confeſſion of Faith, impoſed on Chriſtians, as 
requiſite either to baptiſm or ſalvation, ſeems 
the doctrine of men, founded in their wiſdom, 
and not the command of Chriſt our Lord. 
And which brings under conſideration another 
Confeſſion of Faith, or Creed, impoſed by the 
eſtabliſhed church, called the Nicene Creed, 
in which are the following expreſſions or words, 
viz. God of God, Light of Light, very Cd of 
very God, being of one ſubſtance with the Father, 


that the Holy Ghoſt is the Lord and giver of 


life, and who ought to be worſhiped "equally 
with the Father: Are theſe words made ealy 
and clear to the people's underſtandings, Who 


repeat them? If not, that Creed can anſwer no 


intention, but to miſlead people into error and 
falſehood. For in what part of Scripture hath 


our Lord Jeſus Chriſt, or his Apoſtles, taught, 


that the Holy Ghoſt is the lord and giver of 
life, or that he ought to be worſhiped equally 
with the Father? And if no where thus taught, 
how daringly inſolent are men to impoſe fach 
a Confeſſion of Faith, or Creed, on a Chriſtian 
people ? 

But were I to give way to all the reflections 


which naturally ariſe at the ſight of this Creed, 


E 2 — 5 chey 
(a) Gal. i. 11, 12. (3) Acts xx. 20. 
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they would lead me too far into the conſidera- 
tion of perſonal and particular circumſtances, 
too long for this ſmall treatiſe, ſo ſhall ſay no 
more on this Creed, but proceed to a few ob- 
ſervations on the third Creed, or Confeſſion of 
Faith, impoſed by the reformed eſtabliſh church, 
called the Athanaſian Creed. —It muſt grieve 
every good Proteſtant Chriſtian, to behold this 
chief corrupt doctrine of the Romiſh church, 
and which is the foundation of Tranſubſtantia- 
tion, retained by thoſe who undertook to re- 
form the Chriſtian religion; for as theſe men 
ſeparated from the Roman church on account 
that ſhe impoſed the doctrines of men, as 
_ Chriſt's doctrine, and rejected many of her ar- 
ticles of faith, might one not expect that they 
would have been peculiarly careful in examin- 
ing thoſe human extracts, called Confeſſions of 
Faith, or Creeds, with the Scripture, and re- 
jected every expreſſion not found therein; or 
rather, what would have been more conſiſtent 
with their pretence, of propoſing the Scriptures 
as the only guide to every Chriſtian, to have 
uſed no extract or form of Chriſtian faith, but 
referred every Proteſtant to the Scriptures for 
Bis fath? 1 

But ſo it is, that the Reformers tranſplanted 
the Roman Creeds into the Proteſtant churches, 
and amongſt the reſt the Athanaſian Creed, and 
they ought alſo to have tranſplanted or retained 
another neceſſary Roman Confeſſion of Faith, or 
Creed, out of the Manual of Prayer before Mals, 
© Lord, I believe plainly and ſincerely what- 
<« ever thy holy Catholic, Apoſtolic, and Ro- 
“ man church teaches me, touching any of 
„ thy moſt divine myſteries and doctrines; 
„herein I utterly renounce the judgment of 
| 5 | cc my 
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* my ſenſes, and all human underſtanding, 


and depend only on thy divine and inexpli- 
* cable omnipotence.“ 


Thus the Roman prieſts, who teach their peo- 


ple, as an article of Chriſtian faith, to renounce 
utterly the judgment of their ſenſes, and all hu- 
man underſtanding, as neceſſary to the belief 
of their divine myſteries and doctrines, act upon 
more reaſonable and equitable principles, than 
the reformed clergy, who teach that the rational 
faculties were beſtowed on the human ſpecies 
by the author of their being to guide them 1n 
all their actions, and lead them into all truth; 
and that for the miſuſe of thoſe faculties or 
talents, they will be anſwerable and puniſhable. 
(a) “For in the kingdom of religion, no ſlave 
can enter to become a ſubje&t; the mind 
** muſt be free maſter of itſelf, and its own de- 
<« terminations; all violence and compulſion, 
therefore, are utterly unknown to religion, 


* the uſe of which is fo far from ſerving its 


5 intereſt, that it directly and fundamentally 
Joverthrows it.“ Yet this very author, with 
theſe ſentiments of religious liberty, writes in 
defence of a human religious eſtabliſhment, 
which, by a civil law, impoſes the Athanaſian 
Creed on her clergy, to be by them taught to 
a Proteſtant people, who have not renounced 
the judgment of their ſenſes, and all human 
underſtanding, to profeſs, in the preſence of 


God, and at a time when they offer their peti- 


tion for mercy, that they believe (5) © That 


„ whoever will be ſaved, before all things it is 


* neceſſary that he hold the Catholic (or Atha- 


„ naſian) faith; which faith, except one do 


6s keep whole and undefiled, without doubt he 
e 
(a) Relig. Eſtab. p. 41. (#) athanaſtus's Creed. 


1 
* ſhall periſh evertaſtioaly: And the Catholic 
% faith is this, that we worſhip one God in 
% Trinity, and Trinity in Unity.” 
Now, as no part of this Athanaſian faith is 


to be found in the Scriptures, we ought to re- 


collect St. Paul's admonition; (a) © For though 
% we, or an angel from heaven, preach any 
cc 
« preached unto you, let him be accurſed. As 
% we {aid before, ſo lay I now again, If any man 
* preach any other Goſpel unto you, than that 
ye have received, let him be accurſed.” Yet 
ſo ſevere a condemnation from an Apoſtle, hath 
not been ſufficient to deter men from preaching 


* 


and teaching another Goipel than what was 


preached by St. Paul. Seeing an Egyptian 
Chriſtian biſhop of Alexandria, "named Alexan- 
der, began to teach the doctrine of one God in 

Trinity, and Trinity in Unity; and after his 
death, one Athanaſius, having committed a 
ſeries of murders and aſſaflinations, forced him- 


{elf into the See of Alexandria, and his ſubſe- 


quent conduct proving notoriouſly infamous, 


and having complaints exhibited againſt him, the 


Emperor Conſtantine convoked an aſſembly of 
his brethren biſhops, to enquire into his beha- 
viour, and being found guilty of many atrocious 
crimes, he was depoſed from his biſhoprick and 
| baniſhed; and from which ſentence he appealed 
to Julius, Pope of Rome, and ſo furniſhed the 
firſt precedent to that ambitious biſhop and his 
ſucceſſors, to claim an univerſal rule over the 
Chriſtian church, and for which ſingular ſervice, 
the biſhop of Rome created him a Saint (and 


well worthy was he, who laid the foundation of 


idolatry, to be a Saint) of the idolatrous Roman 
church, being the reviver of his patron Alex- 


ander's 
() Gal. i. 8, 9. 


other Goſpel unto you, than that we have 


THE 

ander's conſubſtantial doctrine, and thereby 
| kindled out of the pit of hell a flame which hath 
burned theſe 1400 years, and remains unex- 
tinguiſhed to this day. For though Athanaſius 
was not the compoſer of that Creed which is 
received under his name, yet whoever was the 
real author of that Creed, he ſcrupled not of 
affixing Athanaſius's name to it, as well judging 
that the Roman church would moſt certainly 
accept and defend a confeſſion of faith which 
bore her Saint's name, and who had laid the 
foundation of that univerſal rule ſhe claimed to 
exerciſe in matters of Chriſtian faith; and by 
her power it was eſtabliſhed in the Chriſtian 
church, as a confeſſion of faith to be received 
by all Chriſtian people. Now as the conſub— 
ſtantial doctrine of the Trinity was the firſt. 
riie or cauſe of all the animolities and ſtrifes 
which hath for ſo many ages palt, and {Ull doth, 
diſtract the Chriſtian church, it ought naturally 
to have filled every conſiderate Chriſtian breaſt 
with ſtrong ſuſpicions of its being a faite doc- 
trine, thrown in by Satan, the adverlary of 
mankind, and of Chriſtians in particular, as a 
bone of contention. And in truth, this doc- 
trine could not have ſubſiſted ſo long in the 
Chriſtian reformed churches, had it not been 
owing to the great imprucence of the firſt Re- 
formers, who incorporated their {ſcheme or 
ſyſtem of religion with the civil power, and by 
that means, the Athanaſian Creed is become a 
part of the eſtabliſhed religion of the ſtate, and 

become the only way to all eccleſiaſtical prefer- 
ment, which intereſteth many felaſh and ambi— 
tious men to employ their learning and talents 
in finding out quibbles and dubious expreſſions, 
in defending a doctrine, which, in its conle- 
_ quences, 
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quences, leads to idolatry. For if the Scripture, 
as well as Reaſon, is expreſs, that there can be 
but one ſelf-exiſtent Being, or one God, the 
Father of our Lord Jeſus Chriſt, whom we 
ought to invoke or pray to; ſo, if we invoke or 
pray to our Lord Jeſus Chriſt, who is a diſtinct 
Being from his Father, or to the Holy Ghoſt, 
who i is a diſtinct Being from the Father, and_- 
trom our Lord Jeſus Chriſt, as being the one 
ſelf-exiſtent God, we commit idolatry; nor can 
it ſave us from the crime of idolatry, by calling 
our Lord Jeſus Chriſt, or the Holy Ghoſt, God, 
ſecing we have no command to offer up our 
prayers or petitions to either of thoſe Beings, 
under that or any other name: Wheretore, 
every inquiſitive Chriſtian, ſtudious in the Scrip- 


tures, muſt ſtand ſurprized at the audacious 


preſumption of men, who by their fooliſh fan- 
cies and explanations have brought the Chriſtian 
religion into contempt amongſt Jews and Infi- 
dels, by rendering its principal doctrine, the 
worſhip of one God, a mere farce and juggle, 
laying, (4) © That the Father is God, the Son 
„is God, and the Holy Ghoſt is God: Yet 


there are not three Gods, but one God.” 


And which contradictory expreſſions became a 
theatrical repreſentation on the Heathen ſtage ; 
it being impoſſible that three diſtinct Beings 


can be « one Being, or one Being three diſtin 


Beings. For there 1s no Chriſtian doctrine, 


more clearly and plainly revealed by our Lord 


Jeſus Chriſt and his Apoſtles, than that there 
are three diſtinct Beings, who are immediately 
concerned, or co- operate in the redemption of 
mankind, the felf-exiſtent Being, the one God, 
and Father of our Lord Jeſus Chriſt ; his Son, 
wha 
(a) Athanaſtus's Creed. 
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1 
who took on him human nature, and known 
unto us Chriſtians under the name of our Lord 


Jeſus Chriſt; and the Holy Ghoſt, who co- 


operated with the Apoſtles in revealing and 
propagating the Chriſtian religion; (a) « In 
* this was manifeſted the love of God towards 


us, becauſe that God ſent his only begotten 


% Son into the world, that we might live 
„through him. Herein is love, not that we 


„ loved God, but that he loved us, and ſent 


e his Son to be the propitiation for our fins. 
“ And we have ſeen and do teſtify, that the 
% Father ſent the Son to be the Saviour of 


« the world. (5) Who is he that overcometh the 


„% World, but he that believeth that Jeſus 
* 1s the Son of God?” Here we have a clear 
and plain revelation of two diſtinct Beings, the 

ſelf- exiſtent Being, or the ſupreme God, who 
lo loved mankind, as to ſend his only begotren 
Son into the world, to be the propitiation for 
our Sins; and our Lord Jetus Chriſt, who came 
into the world to be the Saviour of mankind : 


And this diſtinction between the Father that 
ſent, and the Son that was ſent, being two 


distinct Beings, is conſtantly manifeſt through- 
out the New Teſtament record. (c) For 
© there is one God, and one mediator between 
* God and men, the man Chtiſt Jeius; where- 
% unto I am ordained a preacher, and an Apo- 
« ſtle, I ſpeak the truth in Chriſt, and lie not, 
a teacher of the Gentiles in faith and vrrity. 


„ (A) Bleſſed be the God and Father of our Lord 


e Teſus Chriſt. For he received from God the Fa- 
ether honour and glory, when there came ſuch a 


voice to him from the excelicnt glory, (e) This 


„is my beloved Son, in whom I am well 
F « pleaſed ; 


(4) 1 John i iv. 9, 10, 14. (6) Ibid. v. 5, () 1 Tim. 6. 
577 (4) On 1, = (e) Matt, ii. 17. 
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pleaſed ; and this voice which came from hea- 
{© ven we heard, when we were with him in the 
holy mount. (a)Therefore doth my Father love 
me, becaule I lay down my lite, that I might 
take it again. No man taketh it from me, 
* but I lay it down of myſelf: I have power 
tn lay it down, and I have power to take it 


CA 
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* my Father. (5) I came forth from the Father, 
and am come into the world. Again, I 
“ leave the world, and go to the Father; (c) for 


% came down from heaven, not to do mine 


„ 0wn will, but the will of him that ſent me. 


* But he that ſent me is true, and I ſpeak to 
* the world thoſe things I have heard of him. 
& (4) For as the Father hath life in himſelf, ſo he 
% hath given the Son to have life in himſelf ; 

and hath given him authority to execute 
judgment alſo, becauſe he is the fon of man. 
e) For I have not ſpoken of myſelf; but the 
Father who ſent me, he gave me a com- 
mandment, what I ſhould ſay, and what I 
„ ſhould ipeak. (f) Ye have heard how I ſaid 
*« unto you, I go away and come again unto 
" If ye loved me, ye would rejoice, be- 
8 5 I ſaid, I go unto the Father: for my 
c Father is greater than 1.” - 
Thus, from theſe ſeveral Scripture quotations, 
it evidently appears, that our Lord Jeſus Chriſt 
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himſelf conſtantly Inculcates and teaches that he 


is a diſtin& Being from the ſelf.exiſtent Being, 
the ſupreme God, his Father; and that the 
Father giveth unto him to have life in himſelf, 
or that he had an exiſtence from bim. And as 
the Father and the Son are two diſtinct Beings 


One from the other, ſo the Holy Ghoſt is like- 


wile 
(2) Ton N. 17, 18, (3) Ibid. xvi. 28. (e) Ibid. vi. 38. 
(4) Ibid. v. 26, 27. (e) Ibid, xii. 49. (J) Ibid. xiv, 28, 


again. This commandment have received of 
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„ 
wiſe declared by our Lord Jeſus Chriſt, to be a 
diſtinct Being from his Father and himſelf. 

(a) “ And Jeſus, when he was baptiſed, went 
“ up ſtraightway out of the water: and lo, the 
* heavens were opened unto him, and he 
* ſaw the Spirit of God deſcending like a dove, 
* and lighting upon him. And lo, a voice from 
* heaven, ſaying, This is my beloved Son, in 
* whom I am well pleaſed.” 

Here we have a revelation of three diſtinct 
nog, the ſelt-exiſtent Being, in a voice, ſay- 
1 his is my beloved Son, in whom 1 am well 
Seafed—the Holy Ghoſt deſcending and alight- 
ing on our Lord Jeſus Chriſt—and our Lord 
Teſus Chriſt, in human nature, on earth. Again, 
T heſe things have I ſpoken unto you, being yet pre- 
ſent with you. (6b) ** But the Comforter, which 
is the Holy Ghoſt, whom the Father will ſend 
« in my name, he ſhall teach you all things, 
and bring all things to your remembrance, 
* whatloever I have faid to you. (c) And when 
the Comforter is come, whom I will tend un— 
„ to you from the Father, even the Spirit of 
truth, which proceedeth from the Father, he 
„ ſhall reftify of me. And ye allo ſhall bear 
© witneſs, becauſe ye have been with me from 
the beginning. (4) But now I go my way 
ce to him that ſent me, and none of you aſketh 
< me, Whither goeſt thou? Nevertheleſs, I tell 
& you the truth; It is expedient for you that I 
go away: for if I go not away, the Comforter 
« will not come unto you; bur if I depart, I 
« will ſend him unto you. And in that day 
ye ſhall aſk me nothing : Verily, verily, 
c I ſay unto you, Whailoever ye ſhall aſk the 
F 2 Father 


(a) Matt. 3 111. 10, 17. (b) John «iv. 26, (e) Ibid. xv. 
26, * 4 Ibid. xvi. 5,7723, 24. 
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“ Father in my name, he will give it you. 
„ Hitherto ye have aſked nothing | in my name: 
* aſk, and ye ſhall receive.“ 
And after our Lord Jeſus Chriſt's reſurrection, 
he ſaid unto Mary, (a) Touch me not, for I 


„ am not yet aſcended to my Father; but go 


to my brethren, and ſay unto them, I aſcend 
* unto my Father, and your Father, and unto 
„my God, and your God.” And after his 
appearance to his Diſciples, he ſpake unto 
them, ſaying, (4) © All power is given unto me in 
« heaven and in earth. Go ye therefore, and 
e teach all nations, baptizing them in the name 
„of the Father, and of the Son, and of the 
« Holy Ghoſt.” Thus, after our Lord's reſur- 
rection, and in his laſt commands which he gave 


c 


cc 


to his Diſciples, he preſerved the diſtinction 


between himſelf and his Father, ſaying, That 


he aſcended to his Father, and their Father, to his 


God, and their God; and after all power was 
given unto him by the Father, in heaven and in 
earth, yet he ſtill continueth to prelerve the 
_ doctrine ef three diſtinct Beings, Go ye, and 


baptige in the name of the Father, "and of the Son, 


and of the Holy Ghoſt, and ſo teaching the 
miniſters of che Chriſtian religion to do their 
duty. (c) © And do not uſurp an authority; 
« he who {ubmits not to this doctrine, revolts 
„ from his allegiance; and he who claims a 
right to teach « contrary to it, 1s the uſurper.” 

On. of thine own mouth ſhalt thou be judged, 
Do you not publickly teach the A Creed, 


which faith, that The Father is God, the Son is 


God, and the Holy Ghoſt is God; vet there are not 
Shs Gods, but one Gd? -In whar part of the 
Scriptures 


(a) Tal © Xx. 17. () Matt. xxviii. 18, 19. 
e Second Letter, 22 
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Scriptures hath our Lord Jeſus Chriſt com- 
manded his Apoſtles to teach, that there are 
three Gods, and not three Gods ? Or that him- 
ſeit, or the Holy Ghoſt, is the ſelf-exiſteat one 
ſupreme God, unto whom we are to offer our 
Prayers and petitions ? And if no-where thus 
taught by our Lord Jeſus Chriſt, are you not an 
uſurper, in teaching a doctrine which he hath not 
commanded to be taught? Do ye obey, or diſ- 
obey Chriſt's kingly authority! As to the Holy 
Gholt, he is not any where in Scripture revealed 
unto us under the name of God, but the title 
by which he is made known 1s the Holy Ghoſt, 
the Spirit of Truth, or the Comforter, who 
was to co-operate in the redemption of man- 
kind, by aiding the Apoſtles in the propagation | 
of the Chriſtian religion, and bringing into their 
minds whatever our Lord Jeſus Chriſt had 
told them. And though our Lord Jeſus Chriſt 
is often in ee ſtiled God, yet his being 
a diſtinct Being, from the ſelt- exiſtent Being, 


the ſupreme God his Father, is alſo manifeſtly, 


clearly, and plainly declared by himſelf and his 
Apoſtles; ſo that the name of God, often given 
to our Lord Jeſus Chriſt, is, perhaps, ON AC- 


count of his high eminence, as having, as a 


divine Being, had an exiſtence with his Father 
betore time was, and it having pleaſed the 
ſelf-exiſtent Being to create all things by him. 
And after his aſſumption of human nature, his 
death, reſurrection and aſcenſion, all power was 
given by the Father unto him, both in heaven, 
and in the earth, and he thereby became a God 


or Lord over all other Beings, and whoſe go— 


vernment is to endure until all his enemies are 


ſubdued unto him ; and then he 1s to delver 


up his deligated authority and government to 
5 his 


| 
g 
ö 
a 


„ 


his Father, that he may be all in all, according 
to St. Paul, (a) * God who at ſundry times, 
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and in divers manners, ipake 1n times palt 
vnto the Fathers by the Prophets, hath in 
theſe laſt days ſpoken unto us by his Son, 
whom he hath appointed heir of all things, 
and by whom allo he made the world. Who 
being the brightneſs of his glory, and the ex- 
preſs image of his perſon, and upholding 
all things by the word of his power, when 


he had by himſelf purged our fins, ſat down 


on the right. hand of che majeſty on high: 


being made ſo much better than the angels, 


as he hath by inheritance obtained a more 
excellent name than they, For. unto which 
of the angels ſaid he at any time, Thou art 
my Son, this day have I begotten thee? And 
again, I will be to him a Father, and he 
ſhall be unto me a Son, And unto the Son 
he faith, Thy throne, O God, is for ever 
and ever; a ſcepter of righteouſneſs, is the 
ſcepter of thy kingdom: thou haſt loved 


righteouſneſs, and hated” 3 iniquity; theretore 


God, even thy God, hath anointed thee with 
the oil of oladneis above thy fellows. For 


thou, Lord, in the beginning haſt laid 


the un een of the earth, and the hea- 


vens are the work of thy hands. They 
ſhall periſh, but thou remaineſt; and they 


all ſhall wax old as doth a garment; and 
as a veſture ſhalt thou fold them up, and 
they ſhall be changed; but thou art the 


ſame, and thy years ſhall nor fail. But to 


which of the angels faid he at any time, 


Sit on my right-hand, till I make thine 
enemies thy footſtool? (+) Therefore, when 
the 

(a) Hebrews i. 113. (5) Ibid, x. 5— 10. 


Ct. 39-1 
* the Son cometh into the world, he ſaith, 
Sacrifice and offering thou wouldeſt not, but 
a body haſt thou prepared for me; in burnt- 
ofterings, and ſacrifices for ſin, thou haſt had 
no pleaſure; then, ſaid l, Lo, I come (in 
the volume of the book it is written) to do 
* thy will, O God; by the which will, we are 
" ſan&tified, through the offering of the body 
* Gt Jeſus Chriſt once for all. (3) Then 
cometh the end; and when he ſhall have 
delivered up the kingdom to God, even the 
Father, when he hall have put down all rule 
and all authority and power. For he muſt 
reign till he hath BY all enemies under his 
feet. The laſt enemy that ſhall be deltroyed, is 
Death. For he hath put all things under his 
* feet: But when he faith, All things a re put 
under him, it is manifeſt; that he is ; excepted 
* who put all things under him. And when all 
things thall be ſubdued unto him, tnen ſhall. 
„ the Son alſo himſelf be ſubject to him that 


put all things under h. tf, that God. (the Fa- 
ether) may be all in all. (4) For th: bugh there 
(0 


be that are called g. a whether in heaven 
„or in earth, as there be gods many, and 
„ lords many, jet to us there is but one 2 
« the Father, of whom are all things, and we 
in him, ad one L. ord Jeſus Chritt, b. 5 
are al things, and we by him.” This is the 
true Chriſtian doctrine; neither our Lord Jeſus 
nor his Apoſtles have made the leaſt mention of 
worlup! ng a Trinity in Unity, and an Unity 
in Trinity ; for as there can be only one ſelt— 
Exiſtent Being, the God and Father of our 
Lord Jeſus Chriſt, ſo all other Beings muſt 
have received their exiltence from him, or from 

| his 
(a) 1 Epiſt. Cor. xv. 24-28. (5) Ibid; viii, 5, 6 
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his Son, by whom he created all things. And 
to ſay that a Being, who receives his exiſtence 
from another, 1s co-equal and co-eternal with that 
Being, from whom he received his exiſtence, is 
molt certainly one of thoſe Antichriſtian doc- 
trines, which ſhould prevail in the Chriſtian 


church; the prophetic Spirit having declared 


expreſsly, (a) © That in the latter tires ſome 
„ ſhall depart from the faith, giving heed to 
&« ſeducing ſpirits, and doctrines of devils ; 
* ſpeaking lies in hypocriſy, having their con- 
& ſciences ſcared as with a hot iron.” And 
ſurely no doctrine which cver took place in the 
Chriſtian church, more fully evinces itſelf to be 
a doctrine of ſeducing ſpirits, and founded on 
a lie, than that vile compolition called Atha- 
naſius's Creed, which faith, That the Son of 
God, or our Lord Jelus Chriſt , is (or hath his 
exiſtence) from the Father, and that the Holy 


* 


Ghoſt proceedeti. (or hath his exiſtence) from 
the Father, and the Son our Lord Felus Chriſt; 


and yet at the ſame time afnrms, that the God- 


head of the Son, and of the He ly C holly 18 


co- equal and co- eternal with the fcli-exiſting 
Being, from whom they received their exiſtence, 
6 and that none is before or after another, 
«© none is greater or leis than another.” Such a 
doctrine can Proce-. from none but ( © even 
% him whoſe coming is after the working of 
„ Satan, with ail power and ſigns, and lying 

« wonders, and with all deceiveablenels os 
unrighteouſneſs in them that periſnh, becauſe 


e they received not the love of the truth, that 


they might be ſaved; and for this cauſe 


cc 


God ſhall ſend them ſtrong deluſions, that 
% they ſhould believe a lie,” 

Rs How 
(a) 1 Tim. iv. 1, 2. (2) Howard's Eſſay. 


WW — — 


E 
How truly this prophecy is fulfilled, is mani- 
feſt by the ſtrong deluſions {till ſubſiſting in 


the Chriſtian reformed churches, in retaining a 


Creed, or Confeſſion of Faith, which bears the 
mark of the beaſt, and on whoſe forehead is 
impreſſed the word Mys TER, as it were cha- 
racteriſtic, or deſcriptive of the Athanaſian 
Creed, which, by its defenders, is called Myſtery: 


and the retaining this Romiſh myſtery in Pro- 


teſtant churches, may be truly called what a 
Roman Catholic writer ſaith of a Roman 


urning Proteſtant, (a) “ Swallowing a ſcorpion, 


& 


La 


which hath ejected fo ſtrong a poiſon 1 in the 
“ vital parts of the reformation, as. if not 
* eradicated by an expulſion, muſt end in its 
diſſolution.“ 

Nevertheleſs, a late writer againſt a further 


K 


6 


4 


reformation in the doctrine af the eſtabliſhed 


church, faith, (5) And thoſe of others will 
% not be ſatisfied without ſuch alterations in our 
& doctrines, as we cannot make without fin.” 

Why hath he not pointed out thoſe doctrines 
which are required to be altered, or rather 
omitted, but cannot be altered or omitted with- 


out ſin? and upon what authority, whether 
on divine, or human, ſuch his aſſertion is 


grounded, ſceing he faith further, (c) * That 
* ſome Scripture truths not only may, but 
© mult be expreſſed in other than Scripture 
„ terms?“ If by other terms, he means words 


which inport another ſenſe, than what the words 


of Scripture mean, it is a notorious uſurpation, 


even ſo much as to pretend that any man hath 
a right, or may, if an interpreter, or a tranſla- 


tor, give any other ſenſe, or expreſs Scripture 


truths in any other words or terms, than the 
8 words 
(4) Howard's Eſſay, (6) Letter p. 16, (e) Ibid, p. 59. 
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words of the language he interprets or tranſlates, 
actually mean; and whoever does otherwiſe, is 
not an interpreter or a tranſlator, but an im- 
pious corrupter of Scripture. For if there be 
a ſentence or word which I want to interpret or 
tranſlate out of one language into another, and 
have not a ſentence or word in that language, 
which can convey the true ſenſe or meaning 
of that ſentence or word which I want to interpret 
or tranſlate, I ought, eſpecially in matters of 
ſuch high importance and confequence as reli- 
gious faith, to acknowledge it, and not coin 
new words or terms, which may convey a quite 
different meaning or ſenſe, from what was 
meant by the words and terms uſed by the in- 
ſpired writers, and which is the caſe of all hu- 
man explanations of religious doctrines; ſo that 
every one muſt be much ſurprized at another 
bold affirmation of the aboveſaid author, and in 
which all the Roman Catholic clergy moſt 
heartily join with him, in ſaying, (a) „That 
* human compoſitions require the ſame conſent 
„ to them, as to the Apoſtles doctrines, be- 
« cauſe they contain the ſame Scripture truths. 
The authority which demands the conſent, is 
<< neither that of the church (or prieſts) expla- 
< nation, nor that of the Apoſtles, but the 
« word of God, which we receive from them; 
we receive it not as the word of men, but, 
* jndeed as it is in truth, the word of God.” 

This molt impudent plea, made many years 
ago by the Roman prieſts, is now to ſerve the 
baſe purpoſe of defending a human eſtabliſh- 
ment, as impudently revived by a chaplain of a 
late Archbiſhop. However, it was little re- 
garded by his patron's predeceſii lors, who thought 


them- 


C0 


cc 


(a) Letter II. p. 59. 


(43 J 
themſelves juſtified, notwithſtanding the above 
plea, to ſeparate from the Roman church, 
and to caſt out many points of doctrine, or 
faith, which that church received, not as the 
word of men, but, indeed, as ihe to this day 
pretends and maintains, as the word of God. 
And can our author be in earneſt, or propoſe it 
as a ſerious truth, that we ought to believe the 
thirty-nine articles of the eſtabliſhed Engiiſh 
church, and which we know to conſiſt of human 
explanations, together with the Athanaſian 
Creed, to be the word of God, and not of men 2 
and are theſe thirty-nine articles, together with 
the Athanaſian Creed, the do Arines which can- 
not be altered or parted with, without hin? For 
that the Athanaſian Creed Rems what the au- 
thor hath chiefly in view, though he expreſſes 
himſelf (as all his brethren, detenders of that 
Creed, have done) in a confuſed and unintel- 
ligible manner, 1s moſt certain, by his laying, 
(a) That from the incomprehenſibleneſs of 
* theſubje&t, which we have neither ideas ade- 
« quate to conceive, nor words proper and di- 
<« ſtinctly to expreſs, may infer his (h is our 
„Lord Jeſus Chriſt's) quality, or nature, or 
conſubſtantiality with the Father, and that to 
their natures or eſſence (that is, to the nature 
« and eſſence of our Lord Jeſus Chriſt, and the 
Holy Ghoſt) each muſt be very and eternal 
“ God.” Is this the doctrine which cannot be 
parted with, without fin ? But does not a much 
more proper queſtion ariſe, how this human 
doctrine can in Proteſtant churches be retained 
without ſin ? No one acquainted with the New 
Teſtament writings can deny, that three diſtinct 
Beings are therein revealed, as co-operating in 

G 2 e 
(a) Third Letter, p. 154-56. 


1 I 


the redemption of mankind, and which Church- 
men, though not the Scriptures, call a Trinity. 
But many do, on the ſureſt foundation, deny, 
that in the Scriptures (which is the foundation 
of Proteſtantiſm) it is revealed that either our 
Lord Jeſus Chriſt, or the Holy Ghoſt, is the 
ſelf- exiſtent, or the very eternal one God, we 
ought to worſhip, or offer our prayers or peti— 
tions to. It is not, therefore, the three diſtinct 
Beings, or which the Craftſmen call the Trinity, 
but the human explanations of the eſſence or 
nature of thoſe Beings, as contained in the 


Athanaſian Creed, which ought to be baniſhed 


and caſt out of the Proteſtant churches, as an 
Antichriſtian Roman doctrine. Nor can the de— 
fenders of the Athanaſian doctrine, with any 
Juſt Propriety, be called what they have, and do 
moſt unjuſtly aſſume unto themſelves, defenders 
of three diſtinct Beings, or, according to church- 
men's expreſſion, a Trinity; but they belong 


to, and are of the fraternity of ſmelters or mel- 
ters, who want to {melt or melt three diſtinct 


Beings into one ſubſtance, and nevertheleſs, by 
words, preſerve the names of three diſtinct Be- 
ings. Neither do I apprehend, that any one in 


thoſe days will obtrude, in ſupport of the Atha- 


naſian ſmelting doctrine, the Text of St. John, 
(a) © That there are three that bear record in 
« Heaven, the Father, the Son, and the Holy 


% Ghoſt; and theſe three are one.” For as this 
Text 1s not to be found in many ancient manu- 
ſcripts, it is become dubious, whether it be a 


genuine or ſpurious Text, and therefore can 
never be admitted to prove any point of Chri- 
ſtian doctrine; and thoſe unto whoſe peculiar 


care the publiſhing of the Engliſh Bible was 


intruſted, 


a) 1 John v. 7. 
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intruſted, have not acted ſuitably to that great truſt 


and confidence repoſed in them by the people, in 


not obſerving the caution of ſome of the firſt 
Reformers, who either entirely omitted the above 
Text in their tranſlations, or included it in a 


parentheſis, to denote its being a dubious Text, 


as may be ſeen in any of our Engliſh Bibles, ſo 
low as 15506. But ſuppoſing the above Text to 
be no interpolation in thoſe manuſcripts which 
hath it, to ſerve the Athanaſian [melting doctrine, 


but a genuine ſcripture doctrine; yet it can be of 


no real ſervice to the Athanaſian Creed; ſeeing 
in whatever ſenſe the Father, the Son, and the 
Holy Ghoſt, are one; or, as in the ſubſequent 
verſe, agree in one; which, as St. John is ſpeak- 
ing of che evidences of the Chriltian religion, 


might mean their co- operating in the redemption 


of mankind; yet in Whatever ſenſe he uſed thoſe 
words, it is evidently plain, that he did not thereby 
mean to expreſs, that the Father is God, the Son is 


God, and the Holy Ghoſt is God; yet there are 
not three Gods, but one God. This would be a 
palpable falſchood in the Text itſelf, which ſaith, 


that there are three that bear record in heaven, 
the Father, the Son, and the Holy Ghoſt; but if 
thoſe three Beings were, when St. John wrote, 
melted into one Being, there could be only one 
Being, which bore Tennent in heaven, inſtead of 
the three mentioned in the Text : yet when the 
theological writers aim to impoſe a point of 
Chriſtian faith, which they cannot prove from 


Scripture, they have recourle to human autho- 


rity, and ſtifle us with quotations of the opinions 
and ſentiments of the ancient Fathers; and 
had the Chriſtian religion been handed or tranſ— 
mitted to us by oral tradition, thoſe perſons who 


lived nigheſt the time ſuch tradition took place, 


might 


4 


5 


[ 46 ] 
might merit ſome conſideration, But as the 
doctrines of the Chriſtian religion were commit- 
ted to writing by the aid and guidance of the 
Spirit of wiſdom and truth, no human opinion 
or explanation, though in ſuch frequent ule 
amongſt controverſial divinity writers, deſerves 
a Chriſtian's notice. The doctors of the reformed 
churches confine themſelves to the Fathers of 
the three firſt centuries after Chriſt, as ſuppoſing 
them uncorrupt in points of Chriſti an faith, 
which the Fathers of late times were not: but 
it is mere ſuppoſition ; ſeeing the Apoſtles men- 
tion, that in their days, many herericks, or falſe 
teachers, preſumed to blend or mix human doc- 
trines with the doctrine of Chriſt; and impoſed 
ſuch mixt doctrines on the Chriſtian people, that 
* John ſaith, (a) “ Ye have heard that Anti- 

* chriſt ſhall come; even now are there many 
* Antichriſts. They went out from us, but 
they were not of us: for if they had 
* been of us, they would, no doubt, have 
continued with us; but they went out, that 


* they might be manifeſt, that they were 
« not all of us. I have not written unto you, 


* becauſe ye know not the truth, but becaule 


© ye know it, and no he is of the truth. Who 
js a har, but he that denieth that Jeſus is the 
&« Chriſt? He is Antichriſt, that denieth the 
Father and the Son.” And from which ex- 


— 


Preſſions it is evident, that when St. John wrote, 


tome men denied the diſtinction between the 
Father and the Son, or that they were two di— 


ſtinct Beings; ſo that a corruption, in ſome 


points of Chriſtian doctrine, prevailed in the 
Apoſtle's time, and which renders the authority 
of all the Fathers uſeleſs, or at leaſt yery preca- 
— r10Us, 

(a) 1 John ii. 18—22, 
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rious, to prove the orthodoxy of any controverted 


point of Chriſtian faith. Wherefore, be the di- 


vine nature, or eſſence of our Lord Jeſus Chriſt, 
or of the Holy Ghoſt, Whatever it will, it does 
not become reptile man, a creature formed out 
of the duſt of the earth, preſumptuouſly to de- 
fine what 1s not revealed, but reſt contented in 


this ſelf-evident truth, that there can be but one 
ſelf. exiſtent Being, the one ſupreme God, whom 


we are to worſhip and pray to, and on whom 
all other Beings, be their eſſence, nature, or 
pre-eminence, whatever it will, are dependent; 
ſo that every doctrine, which either from the in- 
comprehenſibleneſs of the ſubject, or of which 
we have neither 1deas adequate to conceive, or 
words proper, diſtinctly, and fully to expreſs, 
muſt proceed from the confuſed heads of men, 
who, wanting to be wiſe above what 1s revealed, 
become real fools. For the Holy Spirit of Truth 


and Wiſdom, whenever he reveals any doctrine, 


no ſubject can be incomprehenſible to him, nor 


can he want adequate ideas, or words proper, 


diſtinctly and fully to expreſs whatever doc- 
trine he reveals to mankind, as an object of 
their faith; hence it is certain that the Atha— 


naſian Creed, on account of its unintelligible, 
contradictory expreſſions, cannot be a divine 
doctrine, but bears a true antichriſtian ſtamp, of 


ſubverting the chief fundamental doctrines of 


Chriſtianity, the worſhiping or invoking only 
one God, the Father of our Lord Jeſus Chriſt, 
and the want of charity. (a) © For though 1 


have the gift of prophecy, and underſtand all 
„ myſteries and all knowledge; and though I 
have all faith, ſo that I could remove moun- 
„ tains, and have not charity, 1 am nothing. 

g « And 


(a) 1 Corinth, ili; . 


WY 
And though I beſtow all my goods to feed 


A 


„the poor, and though I give my body to be 


£ 


* 


burnt, and have not charity, it profitteth me 
„nothing.“ 
Now the two leading principles which conſti- 


tute the Roman Antichriſtian church, are, firſt, 


that the Popes, either jointly with their biſhops 
in council aſſembled, or ſeparately as the pre- 
tended vicar of Chriſt, aſſumed to impoſe a 


mixed doctrine on the Chriſtian people, under 


the name of Chriſt's doctrine; and ſecondly, 
her great want of charity, in ſtigmatiſing all 
thoſe as heriticks, and in a ſtate of damnation, 
who will not receive or believe her mixed doc- 


trines, to be the doctrines of Chriſt, and of 
which wicked principles the Athanaſian Creed 
is a chief compound; declaring, that all thoſe 


who do not believe the doctrine therein ſet 
forth, ſhall, without doubt, periſh everlaſtingly. 
(a) „Either make the tree good, and its fruit 


„ good; or elſe make the tree corrupt, and its 


<* fruit corrupt; for the tree is known by its 
« fruit.” Many of the conſcientious part of 


the clergy, and intelligible part of the laity, are 
fully convinced, that the Koman church, and 
the Athanaſian tree, its fruit, is truly corrupt; 


and that the firſt Reformers ought to have 
rooted it out of the reformed Chriſtian church, 


and caſt it into the fire: and they ſee, with the 


deepeſt concern, this corrupt tree retained by 


the craftſmen, who, for the gain and profit they 


make of it, ſuffer this corrupt tree to ſtand, and 
its corrupt fruit to be eaten by the Chriſtian 
people, which poiſons every religious, virtuous 


Principle, and from the ſervants of our Lord 


Jeſus Chriſt, whoſe diſtinguiſhing doctrine is, 
«20 
(a) Matthew xi. 33. 
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&© To love our brethren, to bleſs them that 
1 curſe us, and to do good unto them that hate 
us.“ The people are taught to ſay, That 
they believe their brethren, who do not believe 
the Athanaſian Creed, cannot be ſaved, but 
without all doubt muſt periſh everlaſting] a 
Do ye not bluſh, ye teachers of the Athanaſian 


Creed? Doth the merciful religion, revealed by 


our Lord Jeſus Chriſt from his Father, teach 
ſuch a doctrine? Are ye not aſhamed to call 


yourſelves Reformed Chriſtians? For when I 


hear a miniſter of the reformed Chriſtian church, 


who acknowledges that the Scriptures ought to 


be the /o/e guide to a Proteſtant Chriſtian's faith, 
pronounce in a folemn manner, jointly with his 
people, the Athanaſian Creed, as the faith of 


reformed Chriſtians, I tremble, leſt the Al- 


mighty ſhould hurl his thunder at thoſe impious 
heads, who dare openly, and under an act of 


_ devotion, mock him. And conſidering that the 


Athanaſian diſpute about the conſubſtantial 


union of the Trinity, promoted the utter de- 


ſtruction and deſolation of the eaſtern Chriſtian 
churches, it ought to ſerve as a warning to the 


weltern, eſpecially Proteſtant churches, leſt they 


again fall under the ſuperſtitious tyrannic yoke 
of the Roman church ; for ſo long as they retain 
the Athanaſian Creed, they continue a chief 


branch of that Church. Wherefore the Rulers 


of the Engliſh-eſtabliſhed church have often 
been entreated to review the eſtabliſhed doctrines 
of their Church, eſpecially the Athanaſian Creed, 


which gives high offence to all degrees of peo- 
ple, who look on prevarication in religious mat- 


ters, as the higheſt crime; and therefore requeſt 


that the Athanaſian Creed may be caſt out, and that 
our prayers and invocations formed on the baſis 


H ER 


9 
; 
- 
: 
: 


40 


6c 


11 


of that Creed be altered, to eaſe and quiet the con · 


ſciences of many Chriſtians, who think they 
have a right to be heard, and that their requeſt 
ought to be granted, according to St Paul's 


advice, (a) © Your glorying is not good: know 
ye not, that a little leaven leaveneth the whole 


— jump? Purge out therefore the old leaven, 


cc 


that ye may be a new lump. (4) For if thy bro- 
ther be grieved with thy meat, now walkeſtthou 
not charitably. Deſtroy not him with thy meat, 
* for whom Chriſt died. (c) And when ye fin ſo 
„ againſt the brethren, and wound their con- 
ſcience, ye fin againſt Chriſt, Let not then 
your good be evil ſpoken of, but let us follow 
after the things which make for peace, and 
things wherewith one may edify another”. 
But ſome men, (d) faith a late author, are 
apt to ſpeak of what they call a reformation, as 
things which the clergy, or even a few of the 
ſuperior part of them, have in their power to 
effect, without difficulty, whenever they 
2 pleaſe, and therefore lay upon them the 
* whole blame of what is amiſs.” In truth, 
people do conceive, that the ſuperior part of 
the clergy, even the rulers of the church, have 
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it in their power highly to forward a reformation 


in point of doctrine, as well as in the form of 
public prayers. This, perhaps, may not be 
effected, without ſome difficulty; but it ſeems the 
peculiar duty of their ſtation, by a ſteady ap- 
plication to the powers that be, to exhort and 
ſupplicate, in ſeaſon and out of ſeaſon. And as 


their predeceſſors, by virtue of their alliance 


with the civil power, obtained an act to impoſe 


the thirty-nine articles on the Engliſh church, 


as points of Chriſtian Faith, and to oblige the 
public 


(a) 1 Corinth. v. 4 (5) Romans xiv, 15. 


(% 1 Corinth, viii, 12. (4) Firſt & Letter, p. 63. 
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public teachers, to preach their doctrine, ſo we 
cannot doubt, but that the preſent church- go- 
vernors may have the fame influence with the 
civil magiſtrate, to obtain a repeal of that act, 
which impoſes the Athanaſian Creed, and to 
make ſome other alterations, 1n the manner 
they were made in Queen Elizabeth's days: I 
ſay, the people cannot but believe, that the 
Church-governors have it much in their power 
to forward a reformation, and that its not taking 
place, is chiefly owing to their ſupine neg- 

ligence, or perhaps oppoſition. 
"It is laid, indeed, (a) Why may it not ſuſfice, 
« that the ruling clergy inform themſelves pre 
« vately of the diſpoſition of thoſe powers, with- 
cout whom nothing can be either ſucceſsfully or 
< ſafely attempted? Muſt they offend thoſe. 
< powers, by forcing them actually to controul 
their endeavours, inſtead of yielding modeſtly 
«Ko a ſignification, that thoſe endeavours will 
« be diſcountenanced?” How far this author 
was authorized by his late patron, and chief 
metropolitan of the Engliſh eſtabliſhed church, 
to reveal the above lame, halting excuſe, for 
himſelf and his moſt reverend brethren, of a 
private application to ſomebody, I know not z 
but the people can be no way ſatisfied with fuch 
private endeavours to promote a reformation z 
they look on the Church-governors as having a 
national truſt repoſed in them, for the benefit 
of the people, to {ſtrengthen the principles of 
the Reformation, by ejecting every doctrine out 
of their church, not clearly and diſtinctly re- 
vealed in the Scriptures ; and if they cannot (as 
moſt likely they cannot) do it by their own au- 
thority, to purſue the right they enjoy, with 
H2 - every 


(a) Firſt Letter, p. 64. 


of: 

every freeman, to petition their ſupreme head, 
and the other parts of the legiſlature. They 
ought not to be intimidated or guided by 
the frowns or ſmiles of any power on earth, or 
regard whom they offend, when in purſuir of 
promoting the truth of their heavenly maſter's 
doctrine : and if on repeated public application 
to the legiſlative power, to forward a reforma- 

tion, they cannot ſucceed, they ſtand diſcharged, 

in the eyes of the public, from all guilt, in the 
retention of thoſe doctrines, which belong to 
the corrupt Antichriſtian church, eſpecially if 
they aid a further reformation, with all their 
knowledge, in pointing out, and ſeparating from 
the Chriſtian religion, whatever appears to be 
the doctrine of men, inſtcad cf Chriſt's doctrine ; 
they then will avoid the blame, which at pre- 
ſent ſeems to lie againſt them, and acquire the 
high eſteem and reverence due to their ſtation, 
as guardians of the Reformation. 

But as we have not heard of any public ap- 
plication, made by them to the legiſlative power, 
we cannot help thinking the blame, in not do- 
ing their utmoſt to promote, but rather to ſtifle 
a further reformation, ſeems molt juſtly founded. 
(9) « But is it prudent to make propoſals for 

* the amendment of the eccleſiaſtical conſtitu- 
tion, whillt multitudes are on the watch 
* for that opportunity, to deſtroy or impair 
„it?“ And another writer faith, (5) “ For I 
* mult beg leave to ſuggeſt one reaſon, which 
« doth not ſeem to have occurred, but which, as it 
appears to me, may have operated ſtrongly 
in reſtraining thoſe who are impowered, from 
ſetting on foot an attempt to reform; the 
8 apprehenſion they may have entertained that 

4 ſuch 
(a) Firſt Letter, p. 64. (5) Relig. Eſtab. p. 136. 
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e ſuch an attempt, though undertaken with the 


« beſt 1 intention, might not iſſue in a reforma- 
. 


How fu the Roman Catholic writers, eſpe- 


cially the Jeſuits, lament, that theſe two Prote- 
| ſtant writers were not living at the commence- 
mant of the Reformation, for then they would 


have been members of the Holy Apoſtolic Ca- 


tholic Roman Church, and theſe their reaſons 
muſt have determined them againſt a reforma- 
tion. (a) As every thing is to be feared from 
« the violence of men's tempers, and the ex- 


<< perience of former times, may well cauſe an 
% alarm in the breaſts of thoſe who are beſt 


affected to the public (or rather their own 
e private) good, and may juſtfy their fears, of 
$6 embarking 1 in the common intereſt, and com- 
e mitting their peaceful (and gainful) eſtabliſn- 
“ ments, once more to ſo rough a ſea; who, 

« that calls an eye on the dangers that proba- 
e bly muſt be encountered, will venture to ſay, 


that the hazard is not greater, than the rea- 


% ſonable proſpect of gain? Or who will aſſure 
„us that we ſhall bring back, in return, a bet- 


* ter freight, than that with which we now lie. 


“ faſtin port! 5 

Is it poſſible, that the moſt zealous Roman 
Catholic writer can more effectually guard his 
religion or church againſt a reformation, than 
by repeating the above lamentable ſuggeſtions, 
or pretended reaſons ? And had the men, who 


firſt ſet on foot a reformation, been of the ſame 


opinion with theſe reverend Proteſtant divines, 
we muſt all have continued, to this very day, 


ſlaves to all the corrupt doctrines and tyranny of 


Rome. 


(a) Relig. Eſtab. p. 137. 


For 


[54 J 

For who, that caſts an eye on the dangers 
that were encountered, will venture to ſay, that 
the hazard of the former reformation was not. 
greater than the reaſonable proſpect of gain, 
which accrued to the craftſmen? Or who will 
aſſure the craftſmen, that they, on a further re- 
formation, ſhall bring back, in return, a better 
freight than that with which they now lie faſt in 
port? 

How manifeſt is it, "bow theſe cogent reaſons 
againſt a further reformation, that the children 
of this world are wiſer in their generation, than 

the children of light? Gain, or a better freight 
or more gain, ſcems their ſole view. This, 
perhaps, may not ariſe from a further reforma- 
tion, and therefore it is prudent to lie faſt in 
port with the preſent gain, rather than ſtir and 
run a hazard. Thus Religion, in a chief Pro- 
teſtant country, is like, as in the Roman church, 
to become a mere traffick for gain; and the re- 
ligious merchants ſeem acute adepts in the mer- 
chantile art of nicely comparing the profits and 
loſs ariſing from their merchandize. 
It is ſome advantage to the civil and religious 
liberties of theſe times, that the firſt Reformers 
were not ſo well ſkilled, in calculating the net 
profit and loſs of their cargo of religious truth: 
they rather than lye faſt in port, with their cor- 
rupt fruit, and which, though corrupt, was ſale- 
able enough, and afforded a realonable proſpect 
of gain, did nevertheleſs throw a great part 
away, and ventured to import a cargo of better 
fruit, or religious truth. Nay, they did not 
heed the licentiouſneſs of the people, who were 
prejudiced 1 in favour of the eſtabliſhed Roman 
religion, which they and their forefathers had 
received and reverenced as the true Chriſtian 
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religion: but they faced all dangers, and boldly 


perſiſted in a Reformation, which then was 
ſtigmarized with the name of A New Religion, 
and ejected many of the corrupt doctrines, 
held in thoſe days ſacred, and compoſed a new 
form of public ſervice, not regarding the great 
danger they probably muſt encounter, in eſta- 
bliſhing their reformed religion, and which was 
effected without much oppoſition, either from 


the then licentious ignorant laity, or the ſuper- 


ſtitious, bigotted, ſelßiſh prieſts. Such advances 
were made in the days of ignorance, towards a re- 
formation, by perſons who were but juſt emerged 


out of the dark abyſs of Popery, and labour- 


ed under very ſtrong prejudices from their edu- 
cation, and preconccived opinions, and there- 
fore cannot be ſuppoſed to have been able all at 
once to ſtrike out a ſcheme of Chriſtian doctrine, 
free from human mixture and corruption. But 
ſurely three hundred years have not flowed in 
vain; every ſcience hath received great light 
and improvement, and particularly a more ex- 
tenſive and clearer knowledge of thoſe languages 


in which the Scriptures were wrote, with ſuch 
hiſtorical evidences, as may guide and enable 
the ſucceſſors of the firſt Reformers to proceed 
in a further reformation, by a more juſt, exact, 
and intelligible tranſlation of the Scriptures, and 
by ſeparating true, genuine, chriſtian Know- 


ledge, from the prophane mixture, it hath for 
ages paſt, and now lies under. This ſeems a 


neceſſary duty on the miniſters of the reformed 
religion, and not lying faſt in port, with an 


ealy eſtabliſhment, and vending corrupt fruit, 
or ſpeaking peace to men in their fins and 


errors, rather than diſguſting them, by honeſtly 
warning thein of their duty and danger. The 


preſent 


(56. ] 

preſent age 1s, in an eminent manner, learned 
and inquiſitive ; nor was ever religious and civil 
liberty better underſtood. Every eſtabliſhed ſy- 
ſtem of a ſpurious Chriſtianity is condemned and 
rejected, and the pretending to keep ſuch a 
ſyſtem alive in theſe our days, is an affront on 
the underſtanding of every diſintereſted Prote- 
ſtant Chriſtian, who thinks that equivocation, 
or inſincerity, is the higheſt diſgrace to Chriſti- 
anity, and one of the crying ſins of this age, 
which prevents a further reformation. (a) © For 
„there are times when corruption prevails ſo 
_ « far, that the diſtemper is viſible to every eye; 
“and when the cauſe of Religion calls loudly 
* on every one, to whom its intereſts are dear,” 

(and which was the true and only motive of the 
author of this treatiſe) * to riſe up for is preſer- 
« vation. Times which are ſtrongly and clearly 
« marked out for a reformation. Cranmer, 
“ Ridley, and Latimer, who reſcued the church 
of England from the Papal uſurpation, and 
* ſettled it on a plan, admirably at leaſt for 


their circumſtances and their times, and ſuch 


&« as hath ſtood the teſt of ſucceeding ages. The 
*« conſtitution they eſtabliſhed, hath deſcended 
« downtous, and even now, enlightned as we are, 
and apt to ſuppoſe ourſelves all impartial men, 


** muſt allow, that its fundamental principles 


are worthy of admiration, and ſuch as do 


„ honour to the original workmen.” Why, 
then, have not the ſucceſſors of Cranmer, Ridley, 


and Latimer, proceeded in a further reforma- 


tion? As it is now nigh three hundred years 
ſince it was begun, yet no time, it ſeems, hath 


ſince intervened in the eyes of ſome Churchmen, 

as proper to complete a further reformation, it 

5 | | 10 
(a) Relig. Eſtab. p. 141. 


SY: 
1 
3 
5 


mn 
ps 
8 
55 
5 
N 
7 
= 
* 
#« X 
| 
. 
as 
* 
* 
* 
» 
7 
p 


; Co 801 
is put off till (a) Ca time or temper better ſuited 
& than thoſe in which a further reformatiom have 
„been propoſed ſhall happen.” But alas! when 
that time will come, or be thought proper by 
thoſe who are for lying faſt in port, with an idle 
and eaſy eſtabliſhment, is impoſſible to be aſcer- 
tained. Why then ſhould the preſent time be 
neglected ? Is it not in every reſpect as well, 
nay much better, ſuited for a further reforma- 
tion, than the temper of thoſe times in which 
a reformation took place ? And does not the 
cry of the true Chriſtian religion, ſeparated from 
the Roman, call loudly on every one, to whom 
the reformed religion and its intereſts are dear, 
to riſe up for its preſervation ? Is not the pre- 
ſent time clearly and ſtrongly marked out to 
Proteſtant miniſters to proceed in a further re- 
formation, by a moſt favourable circumſtance 
having happened, which the united wiſdom of 
mankind could not have foreſeen or hoped for, 
namely, the expulſion of the chief determined 
enemies of the Reformation, the Jeſuits, by the 
kings and princes of their own communion ? 
Theſe men, the unwearied oppoſers of the Re- 
formation, and great ſupport of the Roman 
throne, and its religion, repent not of their 
wicked deeds, but rove about to ſee whom they 
may deceive and devour; and many of them 
taking advantage of the imprudent lenity of our 
government, have refuged themſelves in this 
free nation, and are practiſing their ſubtile arts 
of inſinuation, to obtain a public toleration of 
their religion, and for that purpoſe, have wrote 
many treatiſes, clearly and ſtrongly marking out 
the preſent time to take a review of the founda- 
tion of many doctrines eſtabliſhed amongſt us. 
a The 
(a) Relig, Eſtab. p. 141. 
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The author of an Apology for the Roman Ca- 
tholicks having drawn a ſtrong likeneſs, and 
ſhewn a great ſimilitude between his and the 
eſtabliſhed Engliſh Proteſtant church, and ano- 
ther writer, under the name of Candidus Laicus, 
in the London Chronicle, of the 27th of Octo- 
ber, 1767, publickly charges the Proteſtant 
Clergy, with having impoſed on the Pro- 
teſtant Chriſtian people, as articles of Chri- 
ſtian Faith, doctrines equally, if not more 
abſurd, than any the Roman Catholicks hold 
and then, in a ſneering manner, calls on them 
to proceed in a further reformation, by repeat- 
ing our Saviour's admonition to the Jewith doc- 
tors, (a) © And why beholdeſt thou the mote | 
<* that is in thy brother's eye, but conſidereſt 
not the beam that is in thine own eye? Thou 
hypocrite, firſt caſt out the beam out of thine 
own eye, and then ſhalt thou fee clearly to 
pull out the mote out of thy brother's eye.” 
Is this not a call? A call from our inveterate 
enemies to reform ſome of our preſent doctrines ? 
And though it be ſarcaſtically urged, it deſerves 
very ſerious conſideration, and ſtrongly and clearly 
marks out the preſent time, as the moſt proper 
to proceed in a further reformation, ſeeing no 
dectrine, rejected by the firſt Reformers, is liable 
to more abſurd, and even blaſphemous conſe- 
quences, than the Athanaſian Creed. But I 
forbear entering into particulars, leſt undeſigned 
offence ſhould be given. 
A Cranmer, a Latimer, and a Ridley, were 
the leaders in a R eformation in theſe kingdoms; 
they founded the preſent eſtabliſhed Engliſh 
church; they reſcued her from the Popiſh uſur- 
| Pation, and ejected many corrupt Roman doc- 
trines, 


cc 
cc 
cs 


20 


(a) Matthew vii. 4:6 


39 J 
trines, and for which, all praiſe be due to their 
names. But when they reſcued the Engliſh 
church from the Pope's uſurpation, they ought 
not to have been guilty of the fame crime they 
tacitly condemned, by their {cparation from the 
Romiſh ehurch ; chat is, of ſubjecting the Eng- 
liſh church, in point of doctrine, to their own 


uſurpation; they rejected, and very juſtly, che 


Pope's authority, but ſubſtituted chemſelves, 
and the civil power, in his place, and impoſed 
their whims, fancies, and explanations of Scrip- 
ture expreſſions on their ſucceſſors, as articles 
of Chriſtian Faith; and to their ſyſtem of doc- 
trine, annexed all the church livings or prefer- 
ments. This was, moſt certainly, a plan admir- 
ably adapted to ſtand the teſt of ſucceeding ages. 
But that ſuch fundamental worldly principles 


are worthy of admiration, and do honour to 
thoſe original workmen, can by no means be 


granted; ſeeing the conſtitution, which thoſe 
men have, in conjunction with the civil power, 
eſtabliſhed, is the true cauſe, which bath pre- 
vented a further reformation, and ſeduced their 


ſucceſſors to lie faſt in port, with an eaſy and 
honourable eſtabliſhment. Take away the 


ſtrong, and, in many caſes, irreſiſtible temptation, 
annexed to the approbation of thoſe men's re- 
ligious ſyſtem, the thirty-nine articles, and 
which, like guilded pills, appear pleaſing to the 
eye, and being haſtily ſwallowed, leave no 
diſtaſte in the mouth, but afterwards cauſe ſome 
ſtrong convulſive gripes : I ſay, ſtrip the thirty- 
nine articles of gilding, and I am perſuaded few 
will ſwallow thoſe bitter pills, much leſs write 
in defence of their religious ſaving (whatever 
they may write as to their ſtomachic) virtues, 
Remove the golden foundation, and the build- 

] 2 ing, 
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ing, which has ſtood the teſt of ſucceeding ages, 
will tumble unſupported, and give place to ge- 
nuine Chriſtianity. 

A learned divinity orofelir, in his vindica- 
tion of a right he hath moſt liberally granted 
unto Proteſtant churches, or Church-governors, 
to impoſe their Confeſſions of Faith on a Prote- 


ſtant clergy and people, faith, (a) © That the 


difference between Roman Church- governors, 


and Proteſtant churches, or Church-govern- 


* ors, is remarkable; for the church of Rome, 
< or its governor, cannot change its doctrines, 
« without giving up its pretences to infallibi- 
«ty; whereas Proteſtant churches may be 
« better informed at one time than another, 
« and may therefore change their doctrines 


< without inconſiſtency.” But as ſelf-convicted 
that his conceſſion would naturally lead to a 
- queſtion, Why then, good Doctor, have not the 


Proteſtant Church-governors, or churches, after 
nigh three hundred years better information, 
ſeeing they can do it without inconſiſtency, caſt 


out and given up the wicked Antichriſtian Ro- 


man principle, of exerciſing dominion, in matters 
of faith, over their brethren's Conſcience ? He 
therefore adds, (6) „That there are caſes 
© wherein Proteſtant churches, or Church-go- 


_ © vernors, cannot change their own Confeſſiong 


< of Faith, without being inconſiſtent, namely, 


without ſuch a weakneſs or levity as is unbe- 
«© coming their ſtation, and inconſiſtent with 
the truſt committed to them.” Thus we ſee the 
moſt Jearned men, when writing in ſupport of 


eccleſiaſtical tyranny, or a principle deſtructive 


of the natural rights of mankind, eſpecially 
Chriſtians, are apt to fall into contradictions: 


for 
(a) Dr. Rutherforth's Vindication of a Right in Pro- 


teſtant Church 188. 


* 


81 
for according to the Profeſſor's poſition, the 
Proteſtant Church- governors may, on better in- 
formation, change their Doctrines or Confeſſions 
of Faith without inconſiſtency; but in ſome 
caſes, which are undoubtedly ſuch as confer 
power, lordſhip, and wealth, they cannot change, 
without being inconſiſtent with their own world- 
ly intereſt and advantage, and ſo betraying ſuch 
a weakneſs and levity as is unbecoming their 


office, and inconſiſtent with the truſt committed 


to them by their brethren. Hence the remark- 
able difference between the Roman and Prote- 
ſtant Church-governors, ends in a mere illuſion 
to catch gudgeons; for the former cannot, on 
account of their impudent pretence to 1nfallibi- 


lity, change any of its Confeſſions of Faith, or 
Doctrines; and the latter, though more modeſt. 


in expreſſion, yet conceited of ſomething like 


infallibility, cannot, in ſome caſes, notwithſtand— 
ing their better information, change any of their 
"Confeſſions of Faith, or Dodrines, without be- 


ing inconſiſtent, or guilty of ſuch a weakneſs 
and levity as is inconſiſtent with their ſtation. 


But in truth, the Profeſſor's vindication, and his 
rejoinder, contain ſuch ſuperficial reaſoning, as 


cannot be intended otherwiſe, than as an opiate 


_ draught, to compoſe young men to a quiet, ſtu- 
pid acquieſcence under their painful {laviſh bur- 
den. Though one would imagine ir ſhould be 
a chief neceſſary duty belonging to the office of 

a Proteflor or public Teacher of divine Know- 
ledge, to guard his ſtudents againſt the pious 
fraud of their fore-fathers, who mixed diving _ 


doctrines with human fancies and explanations , 


much leſs ought a Teacher of divine truths to 
miſlead or deceive his ſtudents in divinity, by 
detent 4 ng a human ſyſtem of doctrines, and en- 


deavouring 
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deavouring to impoſe on them ſuch a mixed 
doctrine, under the name of Divine Doctrines, 
or the Chriſtian Religion, and thereby fix in 
youthful minds a propenſity, or adherence to 
falſe doctrines; the true cauſe of infidelity. 
However that be, it is well known to the learned 
Profeſſor, that the Church-governors in Queen 
Elizabeth's time did change or omit ſome 
points of Doctrine, or Confellions of Faith, re- 
rained and impoſed by the Church-governors, 
in Edward the Sixth; and why may not the 
Church-governors in the reign of King George 
the Third change or omit ſome Confelſions of 
Faith, or Doctrines, retained and impoſed by 
Queen Elizabeth's Church-governors, without 
any imputation of their acting unbecoming their 
office ? Had the preſent Church-governors, in- 
deed, compoled the preſent Church doctrines, 
their changing any of them, though for genuine 
_ Chriſtian doctrines, might, by the enemies of the 
Chriſtian religion, be attributed to levity ; but 
to change or omit Confeſſions of Faith or Doc- 
trines, retained by their predeceſſors in compli- 
ance with the humour of their royal miſtreſs 
Queen Elizabeth, who did every thing poſſible 
to bring the eſtabliſhed Engliſh church to a 
fimilarity of belief and expreſſion with the Ro- 
man church: I ſay, to omit and caſt out ſuch 
Confeſſions of Faith, and Doctrines, is ſurely a 
duty becoming Proteſtant Church-governors, - 
and an acting ſuitable to the truſt committed 
and repoled in them by a Proteſtant people. 

It is very true, that the firſt Reformers had an 
undoubted right to declare their religious ſenti- 
ments; but they had no right to Lind their ſen- 
timents, or ſettle points of doctrine for the 
people; they, in ſo doing, deſerted the com- 
mon 


9 On 
mon Proteſtant principle, that the Scriptures 
are the only true reſort in all queſtions, concern- 
ing a Proteſtant Chriſtian Faith, for ſettling 
points of doctrine is only another phraſe for in- 
terpreting Scripture, and to take from the peo- 
ple the right of interpreting for themſelves, in 
effect amounts to the taking from them the uſe 
of the Scriptures. Every conſiderate man muſt 
be convinced, that the firſt Reformers could not 
be juſtified in their ſeparation from the Roman 
church, but on account of hardſhips and impo- 
ſitions of the very ſame nature with thoſe they 
obtruded or forced on their Proteſtant brethren, 
as it cannot make the leaſt alteration whether 
human explanations, or doctrines, be impoſed 
under the name of Chriſtian doctrines, on the 
people, by the Pope and his Biſhops aſſembled 
In council, or by a Proteſtant Archbiſhop of 
Canterbury, with his Clergy, and the Civil 
Power. | 
It is this Antichriſtian popiſh principle re- 
tained and entailed by thoſe great original work- 
men (or planners of a reformation) on the Eng- 
liſh eſtabliſhed church, which loudly call tor a 
reformation ;z and the preſent time leems mark- 
ed out to the Proteſtant churches to co- operate, 
with thoſe wonderful events which have hap- 
pened to the Jeſuits, thoſe great oppoſers of a 
reformation, and with others in agitation, that 
even threaten the head of the Antichriſtian Ro- 
man church with deſtruction. Wherefore, let 
us no longer continue connected with that 
church, or pretend in words to be ſeparated 
from her, when in fact we retain and follow the 
worſt of her wicked principles, ſpiritual tyranny, 
(s) „Or be wie in our own conceits, (5) and 
CC {9 
() Rom. xii. 16, m Ibid. xili. 11, 12 
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ſo neglect knowing that now it is high time 


« to awaken out of ſleep: for now is our 
&« ſalvation nearer than when we believed. 


a 


'The night is far ſpent, the day 1s at hand; 
let us therefore caſt off the works of dark- 
neſs, and let us put on the armour of light. 
&© (a) Be not conformed to this world, but be ye 
transformed by the renewal of your minds.” 
And having the confeſſion of a late Archbi- 
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ſhop of Canterbury's chaplain, That if alter- 


<« ations are neceſſary, they ought to be at- 
* tempted at all adventures, as they were at the 


Reformation; nay, ſuppoſing them to be only 


« convenient and uſeful, it will be right to 
„ make them, if they were likely to have con- 
„ {iderable good effects, and no conſiderable 
bad ones.” And it being evident to every 


* 


one not blinded by ſelf- intereſt, that a further 


reformation in our doctrines, and form of pub- 
lic prayers, ought to be made, and that ſuch 
reformation and alteration will have a conſider- 


able good effect, in removing thoſe ſtumblin 


blocks, which at preſent lie in the brethren's 
way ; and which, according to St. Paul, we are 
particularly charged to remove, rather than 
ofiend thoſe brethren, who are deſirous to con- 
tinue members of the eſtabliſhed church; and 


as no bad effects can ariſe from a further 
reformation or alteration in our doctrines and 


public ſervice, in theſe our days, than what 
aroſe in King Edward's and Queen Elizabeth's 


days, when our doctrines and office of public 


prayer were formed. 
It may be expected that the author of an 


Eſſay o on Religious Eſtabliſnments, and the author 


of 


(2 Rom, xii. 2. (6) Firſt Letter. 


[ 6] 

of Three Letters to the Author of The Confef. 
ſional, will hereafter employ their talents to 
promote a further reformation, and join with 
every Proteſtant Chriſtian in an humble petition 
to God the Father of our Lord Jeſus Chriſt, 

unto whom all hearts lie open, and from whom 
no ſecret motives can be hid, that he would in- 
ſpire us with true wiſdom, cleanſe, purge, and 
deliver the Chriſtian, eſpecially Proteſtant, 

churches, from all blindneſs of heart, from 
pride, vain glory and hypocriſy, and lead ſuch 

as have erred, and are deceived, into the way of 
truth. 

And indeed great hopes were conceived, 
and ſtrong expectations formed, of a late chief 
Ruler, that he would, from innate inclination, 
exert the great influence and power his high 
ſtation gave him, to forward a further reforma- 
tion in the doctrines and public prayers of the 
church over which he preſided : But it ſeems 
his Grace's time and thoughts were ſo fully em- 
ployed to provide rulers tor a diitant Proteſtant 
province, that he left the doctrines of his own 
church, whether true or falſe, to ſhift for them- 
ſelves, and which encouraged the Roman Catho- 
lick writers to exert themſelves in recommend- 
ing their religion; and his Grace had the honour 
in his primacy to ſee a parallel drawn between 
his and the Antichriſtian Roman church, which 
exhibits ſo ſtriking a likenels, as confeſſedly 
beſpeaks them to be twin ſiſters, though ſome- 
what varying in features, yet deſcended from 
one mother, and fo cauſed a ſtrong preſumption 
that a reconciliation might ealily be effected be- 
tween ſuch nigh relations. 


1 . 
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But I am perſuaded, that the preſent Church- 
rulers will uſe all the influence and power their 
ſtation gives them, to forward a reformation 
from thoſe Roman doctrines retained, and there- 
by cut off all the ſanguine hopes of a return to 
the Roman church, leaving the Rulers of that 
church to imitate the Rulers or Rabbies of the 
Jewiſh church, whoſe averſion againſt a reform- 
ation in their doctrines, drew Oi the great 
Reformer of human nature, our Lord Jeſus 
Chriſt, the following reproof, (a) “ That this 
hs people s heart is waxed groſs, and their ears 
are dull of hearing: And their eyes they 
« have cloſed ; leſt at any time they ſhould ſee 
« with their eyes, and hear with their ears, 
„and ſhould underſtand with their heart, and 
„ ſhould be converted, and I ſhould heal 
Bs them,” FX | 


* 


(a) Matthew xiii, 15. 
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